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THE ROAD TO WISDOM 


Awakening of the Soul 


Or the one side is the bold assertion 
that this [mundane life] is all nonsense, 
that this is Maya, but along with it, there 
is the most hopeful assertion that beyond 
Maya, there is a way out. ... 


Religion begins with a tremendous 
dissatisfaction with the present state of 
things, with our lives, and a hatred, an 
intense hatred, for this patching up of life, 
an unbounded disgust for fraud and lies. 
He alone can be religious who dares say, 
as the mighty Buddha once said under 
the Bo-tree, when this idea of practicality 
appeared before him and he saw that it 
was nonsense, and yet could not find a 
way out. When the temptation came to 
him to give up his search after truth, to 
go back to the world and live the old life 
of fraud, calling things by wrong names, 
telling lies to oneself and to everybody, he, 
the giant, conquered it and said, “Death is 
better than a vegetating ignorant life; it is 
better to die on the battle-field than to live 
a life of defeat.” This is the basis of religion. 
When a man takes this stand, he is on the 
way to find the truth, he is on the way to 
God. That determination must be the first 
impulse towards becoming religious. ... 


For on this side it is nothing, it is gone, 
it is vanishing every day. The beautiful, 
hopeful, young person of today is the 
veteran of tomorrow. Hopes and joys 
and pleasures will die like blossoms with 
tomorrow’s frost. That is one side; on 
the other, there are the great charms of 
conquest, victories over all the ills of life, 
victory over life itself, the conquest of 
the universe. On that side men can stand. 
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Those who dare, therefore, to struggle for 
victory, for truth, for religion, are in the 
right way. ... 


Now all these various manifestations 
of religion, in whatever shape and form 
they have come to mankind, have this one 
common central basis. It is the preaching 
of freedom, the way out of this world. ... 
That is what every religion preaches, and 
the duty of the Vedanta is to harmonise 
all these aspirations, to make manifest the 
common ground between all the religions 
of the world, the highest as well as the 
lowest. What we call the most arrant 
superstition and the highest philosophy 
really have a common aim in that they 
both try to show the way out of the same 
difficulty, ... In spite of the almost hopeless 
contradictions of the different systems, we 
find the golden thread of unity running 
through them all, and in this [Vedanta] 
philosophy, this golden thread has been 
traced, revealed little by little to our view, 
and the first step to this revelation is the 
common ground that all are advancing 
towards freedom. 


rom The Complete Works of Swami Vivekananda, 
(Kolkata: Advaita Ashrama, 2016), 2. 122-124. 
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SRI CHANDI 


A Thematic Analysis 
Dr Antara Chakraborty 


There are several works dealing with this subject, but this 
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Hinduism: 
fies Its meaning for the liberation of the spirit* 
Swami Nikhilananda 


Although the published literature relating to the Hindu philosophy is vast, 
this book deals with the Hindu faith from a practical religious point of view. 
Containing the reflections of Swami Nikhilananda, an eminent monk of the 
Ramakrishna Order, and one who had all along been in active service in 
the field of Hindu Religion both in India and abroad, this book can serve as 
a handbook on Hindu religion to those who wish to take to an integrated 
study of the ancient faith. 


Pages 276 
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* Available for sale in India, Malaysia, Mauritius, South Africa, and Sri Lanka 


A Primer of Hinduism 
D. S. Sarma 


This book by D. S. Sarma, a well-known educationist and a learned exponent 
of Hinduism, briefly deals with all the fundamental doctrines of the Hindu 
religion and philosophy stitched in the form of questions and answers 
between a daughter and a father. The book is enriched with an article on 
Hinduism and an appendix consisting of selections from the Upanishads 
and the Bhagavad Gita. This primer will provide a good introduction on 


Hinduism to the school and college students. Price E70 


Primary Hinduism* 

anpolsM Seeta Lakhani 
-” This book is specifically designed to teach Hinduism for children and 
young people [for ages 5-14]. It is a colourful work with beautiful stories, 
illustrations, and paintings which not only convey the essential elements of 
Hinduism but also present them in a modern context. The author, Seetha 
Lakhani, a doctorate in physics and an expert in teaching Hinduism, 
has presented this work in a clear and easy-to-understand language. The 
Pages 122 summary and classroom activities at the end of each chapter will help the 
Price F225 young readers understand the subject better. It is highly recommended for 

school students. 


* Available for sale in India only 


For copies mail to Publication Department, Sri Ramakrishna Math, Chennai <publication@chennaimath.org > \ 
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Prayer to Lord Shiva — 
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Taare Pra AISE” & | 

AAA lalat PAGSSTAATT tt 

eh aaanfedtd ared aed aed Areata Fa 

Wal Sal a feceisaaa Tees At TT HEAT I 

Th: HA HE AAT AAA ATATTIS AST TST: | 
Wee TAS: TTA at eat Te 

Tall 64: QRaarai 4 eel AR TAT AT | 
FETE TA ates Ff TI HEAT I 

at dqecarier aranthe Iq at at faeaat rararsRawes | 

at atest ARMA Sal HRBl Ie ATTA TTT I 
Salutations to Thee who art ever interested in destroying the miseries of devotees. Thou art the infinite 
ocean of grace to the weak and lowly. Salutations unto Thee. 

O Lord, Thou art the one Brahman without a second. Thou art everything. Thou art the one Truth, 
and verily there is nothing but Thee. O Thou destroyer of misery, Thou alone dost exist eternally, and 
none besides. Therefore, I take refuge in Thee, the supreme Lord. 

O Thou bestower of well-being, Thou art the sole creator of all. Assuming various forms Thou art 
yet one and immutable. Though one, Thou dost appear as many, just as the sun is reflected in various 
waters. Therefore, to Thee, the great God, do I turn for refuge and to none else. 

I take refuge in the supreme Lord, who being realised, the notion of this entire phenomenal exist- 
ence appears as unreal as that of the snake in the rope, of silver in the mother-of-pearl, and of water 
ahead in the mirage. 

O Lord, the Vedas have not any direct knowledge of Thee, nor hath the preserver of the universe, 
nor the creator, nor even the greatest of yogins, nor the gods and their chief. Thou art known to Thy 
devotees alone. Therefore, my God, do I take refuge in Thee. 

— Skanda-purana, 2.2.27.29, 4.1.10.126-28, 131. 
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THIS MONTH 


Editorial Eternal India explores the different 
dimensions that have shaped this great nation 
into the holy land in which, the most ancient of 
civilisations took its birth and is still surviving 
after more than five thousand years. Also, the clus- 
ter of defects the Indian nation is suffering from 
has been analysed in the light of Swami Viveka- 
nanda’s exhortations. In all, what India signifies 
has been deliberated with emphasis on the essen- 
tial characteristics that form the soul of India. 

From this issue onwards, we feel privileged 
to present to the readers the English translation 
of the commentary on Mundaka Upanishad, 
one of the most beautiful and sublime of the 
Upanishads. Revered Swami Bhuteshanandaji 
Maharaj, the 12th President of the Ramakrishna 
Math and Ramakrishna Mission, has rendered a 
scholarly and spiritually illuminating commen- 
tary on this Upanishad. Revered Maharaj was 
known for his erudition in scriptures and also 
for his deep spiritual insight and wisdom. We are 
thankful to Swami Nityadipananda and Swami 
Madhurananda, who have faithfully translated 
the original Bengali work published by Udbo- 
dhan Office, Kolkata, and have also edited the 
text thoroughly. 

The article Poems of Swami Vivekananda: 
Re-situating the Mystic Bard in the Context 
of National Awakening explores Swami Viveka- 
nanda’s unique perspective on patriotism, which 
goes beyond a monolithic love for one’s country. 
It examines how Swamiji’s poetic and prophetic 
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expressions in his 33 poems convey the essence 
of patriotism as teachings of true love, fellow 
feeling, and the pursuit of the abiding over the 
meretricious. Dr Arun Kumar Mukhopadhyay, 
an Assistant Professor in Government Degree 
College, Khumulwng, Tripura, provides this 
insightful analysis, drawing upon his expertise 
in Indian English fiction and his publications on 
RK Narayan and W B Yeats. 
IK 

The Indian national renaissance that 
awakened Indians into consciousness and pride 
about their country had several social and reli- 
gious dimensions. Numerous organisations have 
contributed to this national uprising, which led 
to a massive freedom movement. Dr Manas 
Mukul Bandyopadhyay, an Associate-Professor, 
Political Science, at Maulana Azad College, Kol- 
kata, has graphically described the role of such 
institutions and their mentors in his article An 
Overview of Socio-Religious and Cultural 
Milieu in the Indian National Awakening. 

IK 

India, his beloved motherland, was dearer 
than anything else to Swami Vivekananda, the 
great patriot savant of this noble nation. He 
loved Indian heritage, people, land, culture, 
religion, and everything connected with that. 
In the article Swami Vivekananda and Indian 
Tradition, we find a comprehensive survey of 
Swamiji’s ideas on Indian ethos expressed mainly 
through his words. The author P T Subrama- 
nyam is a freelance writer and independent 
scholar based in Thiruvalla, Kerala. 
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EDITORIAL 


Eternal India 


T IS A DIVINE COINCIDENCE that when 
| India celebrated its 75 years of freedom from 

colonial rulers, the Ramakrishna Mission, 
the foremost organisation in India’s resurgence 
leading to the freedom movement, also cele- 
brated its 125 years of fruitful and enriching exis- 
tence. Sister Nivedita beautifully points out the 
importance of the Indian nation in the life and 


works of Swami Vivekananda when she says: 


The Shastras, the Guru, and the Motherland— 
are the three notes that mingle themselves to 
form the music of the works of Vivekananda. 
These are the treasure which it is his to offer. 
These furnish him with the ingredients whereof 
he compounds the world’s heal-all of his spiri- 
tual bounty. These are the three lights burning 
within that single lamp which India by his hand 
lighted and set up, for the guidance of her own 
children and of the world.’ 


The history and achievements of the Rama- 
krishna Mission are intertwined with the legacy 
and accomplishments of the Indian nation. The 
Ramakrishna Mission is primarily founded on 
the exalted spiritual principles that have sus- 
tained this most ancient of nations and is whole- 
heartedly devoted to serving the “images of God” 
in the form of its people. 


Soul of India 


The unity of existence and the divinity of 
humans—these two principles form the soul of 
the Indian psyche. The Indian ideal is to see all 
beings in the Self and the Self in all. The popular 
culture and national polity of India are not based 
on temporal empirical philosophy, but on the 
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spiritual philosophy, which vouches for the exist- 
ence of one unitary Reality—the substratum and 
essence of the whole existence. Sri Krishna calls 
it adhyatma vidya, a broad term encompassing 
the religion and philosophy of India. 

Sri Ananda Coomaraswamy says in his book 
Dance of Shiva that an inseparable unity of the 
material and spiritual world has made the foun- 
dation of India and determines the whole chara- 
cter of her social ideas. It means both mundane 
and spiritual thoughts that shape an individual as 
well as whole society in the Indian milieu, have a 
common source in the unity of existence, which 
is essentially a spiritual foundation. The sun shin- 
ing on the Indian horizon is emitting a spiritual 
light and it is what guides and invigorates all the 
fields—secular and religious—in which India has 
attained its excellent achievements for more than 
five thousand years. The engagement with the 
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world and the effort to create wealth by following 
the path of ethics are not considered outside the 
purview of spirituality. It is called pravrtti marga. 
However, India has placed a still higher ideal of 
renunciation before the world, which ultimately 
takes one to absolute spiritual freedom. This is 
known as nivrtti marga. India finds no contra- 
diction between these two, as the former is a 
step towards the latter—renunciation being the 
utmost national ideal of India. That is why we 
find in the Indian scene, emperors bowing down 
to all-renouncing monks, who represent the lofty 
ideal of renunciation and the treasure of know- 
ledge that India possesses. 


Values of India 


The highest possible goal for a human to achieve 
is moksa, freedom from the series of births and 
deaths. However, Hinduism accommodates all 
sections of people, including those who are striv- 
ing for fulfilling their desires (kama) and accu- 
mulating wealth for a prosperous life (artha). The 
former is the spiritual value and the latter two 
are material values. However, one should adopt 
a righteous path and means to achieve both kinds 
of values. This is in general called Dharma, which 
is the gateway to both spiritual and material goals. 

The whole national character of India is con- 
densed into this single word, Dharma. It is for 
the sake of Dharma that the great warriors sac- 
rificed their lives on the battlefields; it is for the 
sake of Dharma that the rustic ascetics lived a 
life of penance and austerity; and again, it is for 
the sake of Dharma that kings ruled the king- 
doms, merchants traded with far-off countries, 
and common people served the society through 
their professions. The national goal of India is 
to lead a life of Dharma while engaged in one’s 
respective profession. 

A famous saying in Sanskrit declares: “‘Dharmo 
raksati raksitab; Dharma protects those who 
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protect it’ Though it seems to be an anomalous 
statement, it has deeper spiritual and practical 
significance. Protecting Dharma means shaping 
our life and conduct along the guiding ethical 
principles formulated in our ancient scriptures. 
When one follows Dharma, one would be saved 
from making one’s life insipid, meaningless, and 
evil. When we study the history of India, we 
find its national life is but the persistent con- 
flict between those forces which are in favour of 
Dharma and those which are opposed to it. The 
Mahabharata, the great encyclopaedic work on 
the tenets of Dharma, declares: ‘Yato dharmah 
tato jayab; where there is Dharma, there is vic- 
tory. The whole national life of India has run 
for all these hundreds of years on this great hope 
and assurance. 


Vibrant India 


Sri Aurobindo in his book The Renaissance in 
India says: “What strikes us next is her (India’s) 
stupendous vitality, her inexhaustible power 
of life and joy of life, her almost unimagin- 
able prolific creativeness.” According to him, 
India, keeping her essential spirit, is shaping for 
herself a new body of new philosophical, art- 
istic, literary, cultural, political, and social forms 
by the same rejuvenescent will. This periodical 
reinventing and reconstruction of India in its 
external expressions, keeping its spiritual essence 
intact, is one of the primary reasons for the sur- 
vival of Indian culture even in this modern times. 

India was never stagnant in its mundane, 
intellectual, and spiritual pursuits throughout 
its history. Even one thousand years of subjuga- 
tion under Mughal and British rulers did not 
dampen her zeal for innovative creativity in 
various fields of life. This abundance of energy 
and joy of life along with spiritual intuition, 
which has remained consistent for the last five 
thousand years, is what makes this great country 
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the historically most vibrant country in the 
comity of the nations. 


Social Disparity and Economic Downfall 


However, India faced an existential crisis when 
she had to face the onslaught of foreign invasions 
incessantly for more than one thousand years. 
Though the spiritual current underneath was 
flowing unhindered all these centuries, the social 
fabric of ancient India took a severe pounding 
resulting in the influx of social evils, inertia, 
and superstitious practices in the religious and 
societal turfs. Another catastrophic effect of the 
foreign rule, especially of the British, was the 
severe commotion in the economic conditions, 
which threw hundreds of thousands of people, 
including artisans, farmers, and other vulner- 
able sections of society into the dire condition of 
poverty and deprivation. The recurrent drought 
situations, especially in Bengal, and the apathy 
of the British administration in providing relief 
to the people transformed these natural calam- 
ities into man-made crises, resulting in the loss of 
thousands of lives and leaving their dead bodies 
scattered across the entire land. 

India has not yet fully recovered from a steep 
decline in societal and economic conditions, 
even after 75 years of independence from British 
misrule, despite the persistent efforts by the suc- 
ceeding governments. However, of late, a recent 
UN report on India gives us a glimpse of hope. 
It says that ‘Over the past two decades, India has 
made remarkable progress in reducing extreme 
poverty. Between 2011 and 2019, the country is 
estimated to have halved the share of the popula- 
tion living in extreme poverty—below $2.15 per 
person per day.” Another report by the Carnegie 
Endowment for International Peace based in the 
US states that a leading power is synonymous 
with a great power. However, India will only ac- 
quire this status when its economic foundations, 
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state institutions, and military capabilities are 
truly robust. It will take a concerted effort to 
reach this pinnacle.* 


Contemporary India 


Contemporary India is full of contradictions 
and disparities. While the rich echelons of 
society are enjoying the benefits of the economic 
progress of the country, the poor and vulnerable 
classes, who are the real creators of the national 
wealth through their hard work, are deprived 
of decent living and dignity. Though modern 
technology and thought processes have pene- 
trated Indian society, a large section of people 
still thinks and lives a life ridden with supersti- 
tion, casteism, and mutual mistrust. Religion 
has been reduced to be the cause of fissures and 
conflicts, severely damaging social harmony and 
peaceful co-existence. 

The solution lies in going back to the spiritual 
roots that sustained this great nation for hundreds 
of years. Religion should be freed from narrow- 
mindedness and blind beliefs, and at the same 
time, spiritual awareness—the crux of religion— 
should be brought into the light. Discarding spir- 
ituality, the essential core of religion, is the main 
cause of degradation in every field of life on the 
Indian scene. As Swami Vivekananda repeatedly 
says, it is not the fault of religion, but the failure 
of Indian society to comprehend the true nature 
of religion and values it disseminates, that have 
brought decadence and widespread frustration. 

Despite this, spirituality continues to thrive in 
India but without realising its potential to trans- 
form the lives of the millions of common masses. 
The spiritual accomplishments of several saints 
are highly appreciated and and their message has 
been able to produce attitudinal changes as well 
as instil pride in the country’s spiritual heritage— 
at least in some sections of the society. How- 
ever, in comparison with the vast population of 
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India of nearly 1.42 billion, the number of such 
enlightened citizens is meagre. 


Swami Vivekananda’s Call to India 


Among the savants of modern India, Swami 
Vivekananda stands apart in dissecting India’s 
problems and finding solutions in the light 
of her spiritual heritage and culture. Accord- 
ing to Swamiji, for the present decadence of 
India, nobody is to blame except the Indians 
themselves. Several factors contributed to the 
all-pervading lethargy and deleterious predis- 
position we are seeing today in India. Ignoring 
the past, narrowness of outlook, perverting reli- 
gious tenets, tyrannizing over the masses, and 
neglecting the condition of women are some of 
the factors that Swamiji lists as the causes of the 
degradation of Indian society. 

The symptoms of such bleak situations which 
are very much evident—according to Swamiji— 
are cultural heresy and fanaticism, physical weak- 
ness, laziness, selfishness, jealousy, lack of faith, 
lack of self-help, lack of obedience, lack of organ- 
ising capacity, lack of business integrity, and lack 
of love for the fellow countrymen. 

The remedies that Swamiji suggested to alle- 
viate these national maladies are revolutionary 
even in the modern context, as they were more 
than 125 years ago when he spoke about them. 
Swamiji says that training should be given 
for sincere workers who preach eternal values 
enshrined in our scriptures, and common people 
should be freed from all kinds of bigotry and 
sectarian views. Swamiji dreamt of deluging the 
land with spiritual ideas full of strength and fear- 
lessness as a remedy for all evils. A political sys- 
tem and other empirical methods won't be able 
to solve the problems that India suffers from. 

Historically, reform movements are of the 
nature of denunciation and destruction of present 
social and religious institutions; they have done 
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more harm than good in the Indian scenario. 
Hence, Swamiji says: ‘I do not believe in reform; 
I believe in growth.’ ... My ideal is growth, 
expansion, development on national lines.” 

It was Swami Vivekananda who identified 
the spreading of education among the masses as 
the panacea for all social evils troubling Indian 
society. He condemned the educational system 
prevalent at that time to be nothing but ‘a perfect 
machine for turning out clerks.” True education 
should have ‘man-making’ and ‘character build- 
ing’ as the main purpose. That is why Swamiji 
asserts: “The training by which the current and 
expression of will are brought under control and 
become fruitful is called education.”® 

The upliftment of the masses to revitalise 
India is another mode of work in Swamiji’s mis- 
sion. Engrossed in the struggle for existence, the 
Indian masses did not have the opportunity to 
acquire the required secular or spiritual know- 
ledge. Swamiji laments that ‘no religion on earth 
preaches the dignity of humanity in such a lofty 
strain as Hinduism, and no religion on earth 
treads upon the necks of the poor and the low in 
such a fashion as Hinduism” The solution to this 
age-old social evil is to give the masses secular edu- 
cation first and raise them slowly up to equality by 
imparting noble ideas of religion and spirituality. 

As we can see, all the problems that Swamiji 
recognised and gave solutions to, are still haunt- 
ing India in this 21st century. Unfortunately, 
even the leaders of independent India failed to 
a great extent in this respect. The only hope of 
light in these straightened circumstances lies 
in espousing Swamiji’s methods and means of 
invigorating India on national lines, instead of 
blindly imitating Western ways. 


Role of the Ramakrishna Order 


Ramakrishna Mission is the concrete form of 
the nationalistic and spiritual ideas of Swami 
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Vivekananda, guided by the exemplary life and 
teachings of Sri Ramakrishna and Sri Sarada 
Devi. This organisation is an enlightened com- 
munity engaged in serving India through various 
means with a spiritual motive. Ramakrishna Mis- 
sion is an illustration of how India can trans- 
form itself from the most populous country in the 
world to the most prosperous country. Not only 
amassing an abundance of material wealth for its 
own welfare and that of the world, India could 
continue to inspire and lead its citizens and hu- 
manity at large to the inexhaustible and precious 
spiritual treasure, which this great nation has pre- 
served in its pristine form for hundreds of years. 
Ramakrishna Mission embodies in itself 
all that is noble and best of both Eastern and 
Western cultures, at the same time sustained by 
the eternal fountain of Upanishadic wisdom, 
enlivened by Sri Ramakrishna in recent times. 
Although its scope and outreach among the im- 
mense Indian population are constrained by its 
monastic structure and limited human and other 
resources, Ramakrishna Mission serves as an 
organic prototype for all such organisations who 
work with the noble intention of uplifting India 
to be once again strong and prosperous and, at 
the same time, become a powerful dynamo of 
spirituality benefitting the entire humanity. 


India Moves On... 


The supreme Lord of the universe has a definite 
purpose and destiny for the Indian nation. It is for 
this very reason that the spiritual culture of this 
most ancient of nations continues to make its 
unique presence and extend its overbearing effect 
on the entire world. As Swami Vivekananda em- 
phatically states, India has a global mission and that 
is to broadcast the spiritual ideals of selfless service 
and renunciation. As long as India is striving on that 
path, it will survive and continue to inspire people 
belonging to all races and nations to pursue an 
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enlightened life dedicated to the loving devotion 
of God, along with the knowledge of the effulgent 
Atman which is the inner spiritual core of every 
being, as well as to continue dispassionate and self- 
less work guided by eternal moral principles. 

The spirit of India stands for the eternity of 
Brahman, the infinite Reality. There is no extinc- 
tion for India as the spiritual ideals and goals 
of this great nation go beyond the boundaries 
of time, space, and causation. Shall India die? 
Swami Vivekananda answers this queer question 
with his indomitable energy, zeal, and wisdom, 
characteristic to him: 


Shall India die? Then from the world all spiritua- 
lity will be extinct, all moral perfection will be 
extinct, all sweet-souled sympathy for religion 
will be extinct, all ideality will be extinct; and in 
its place will reign the duality of lust and luxury 
as the male and female deities, with money as 
its priest, fraud, force, and competition its cere- 
monies, and the human soul its sacrifice. Such 
a thing can never be. The power of suffering is 
infinitely greater than the power of doing; the 
power of love is infinitely of greater potency than 
the power of hatred. Those that think that the 
present revival of Hinduism is only a manifest- 
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ation of patriotic impulse are deluded." 
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SPIRITUAL TALKS 


Spiritual Conversations with 


Swami Premananda 


Original in Bengali: Swami Omkareshwarananda 


Translation into English: Swami Atmaswarupananda 


(Continued from the previous issue) 


Chapter Two 
[The story of a Muslim devotee| 
SHIRODBABU AND DURGAPADA BABU 
remained silent. Everyone was silently 
drinking in Baburam Maharaj’s (Swami 
Premananda) nectarine words. After some 
time, Baburam Maharaj said: ‘One day a Mus- 
lim devotee came here from Comilla (presently 
in Bangladesh) and said that he had received 
in a dream Thakur’s instruction to go to Belur 
Math to have his (Thakur’s) darshan and par- 
take prasad there. Lest we may not allow him to 
enter Thakur’s shrine, he (the Muslim devotee) 
brought along with him a Hindu compan- 
ion. Lord Jagannath, in order to give darshan 
to people from other religions, became patita 
pavana (the deliverer of the downtrodden and 
the fallen) in the portico of the Lion’s Gate. But 
our Thakur is directly embracing in his arms one 
and all—Hindus, Muslims, and Christians! The 
Muslim devotee entered the shrine and, with 
great devotion, prostrated before Thakur. After- 
wards, sitting on the bank of the Ganges, he ate 
prasad. He was indeed filled with joy. 
|About Christians] 
“That day a Christian gentleman came and 
said: “Our Christian religion has now become 
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a social affair. Kindly accept me into Swamiji’s 
religion.” He was here for a few days and used to 
take prasad along with others. Thakur used to say 
that devotees have no caste. 

[ The outer glitter of the Western civilisation] 

‘T feel sorry for those who look down upon the 
eternal Hindu civilisation, who do not feel proud 
about Hinduism, and who, taken in by the sur- 
face glitter of the Western civilisation, imitate the 
Westerners. Generations of such people would 
not amount to much. Influenced by the Euro- 
pean ideal, many young people in our country are 
turning out to be anarchists. They talk of making 
the country free that way. What utter foolish- 
ness! Thakur and Swamiji were omniscient; they 
could see all three periods of time—past, present, 
and future! That is why Swamiji used to say that 
nothing could be accomplished by fanaticism. 
By serving the nation with quiet steadfastness, 
awaken the religious spirit. Religion is the life- 
blood of India. If this life force remains vibrant, 
everything would be accomplished easily. 

[Arya Samaj and Swami Vivekananda| 

‘Once the Arya Samaijists, inviting Swamiji, 
accorded him great honour. Swamiji told them: 
‘Nothing can be achieved by fanaticism. My 
brother-disciples used to repeatedly ask me to 
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preach Sri Ramakrishna. But, without listening 
to them, I am quietly going about with my work. 

[How to be a good preacher] 

“When Swamiji returned from abroad to 
Alambazar Math, Shashi Maharaj (Swami 
Ramakrishnananda) asked him how one could 
become a good preacher. Swamiji, by showing 
different parts of the body, explained the quali- 
ties that go into the making of a good preacher: 
by touching the head, he said, “First , one must 
be brilliant”; by touching the face, he remarked, 
“Grace is necessary”; third, by showing the 
throat, he indicated good voice; fourth, by pla- 
cing his hand on the chest, he pointed out that 
the preacher must have an expansive and liberal 
heart; fifth, by touching the stomach, he indi- 
cated the restraint in eating, and finally, by 
indicating the generative organ, he alluded to 
celibacy. One, who has all these qualities com- 
bined in him, can become a good preacher. 

[ The five ‘Yajnas’ of the householders | 

‘Nowadays I see people just imitating the 
Europeans. Do the householders perform the 
five prescribed sacrifices (yajnwas)—Nr-yajna 
(sacrifice for humankind), Bhata-yajna (sacrifice 
for the animals), Pitr-yaja (sacrifice for the an- 
cestors), Deva-yajna (sacrifice for the gods), and 
Brahma-yajna (sacrifice for the Rishis)? They 
have forgotten all these. By imitating the West, 
they are neither able to enjoy well, nor are they 
able to renounce. What a shame! Just like that 
they are wasting the opportunity of life’ 

Saying this, he sang: ‘O mind, you do not 
know how to farm. The field of your life lies 
fallow. If you cultivate it, you would reap a 
golden harvest. 

Then he said: ‘In this scientific age, Thakur 
came without any learning and showed that schol- 
arship did not make one religious. Religion must 
be actualised in life. Thakur was the embodiment 
of purity. Indeed, purity itself is religion’ 
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[gaa Halle: 
Sag: One should be 
devoted to religion 
even in one’s youth. | 

A student with a 
degree from the Uni- t 
versity of Calcutta 
occasionally comes to 
Math. He is currently 
studying M.Sc. The 
young man’s guardian 
is trying to arrange 
for his (young man’s) 
marriage. Seated ona 


small bench in front 
of Baburam Maharaj, 
the young man is listening to Maharaj’s words 
with rapt attention. Baburam Maharaj affection- 
ately looked at the boy and, having exchanged a 
few words with him, continued speaking: 

‘One day Thakur went to Balaram babu’s 
house. At that time, there was a girls’ school 
in the room downstairs where Shantiram’s son 
Bhagavan now studies. Thakur had come out of 
the latrine on the second floor and I was pouring 
water for him to wash his hands. Downstairs, a 
little girl was swirling a bunch of keys tied in the 
corner of her sari (cloth). Pointing to that girl, 
Thakur said to me: “Look, girls tie boys like that 
bunch of keys and spin them around. Likewise, 
do you want to move around in their hands?” 

(First, learn the snake-charming mantra, 
and then catch the snake} 

‘After learning the snake-charming mantra, 
one can catch the snake. If one marries without 
first forming a noble character, or attaining devo- 
tion to God, one walks into great danger. In the 
end, one undergoes untold miseries. (‘Turning to 
the boy) First, build your character, and then you 
can decide whether to marry or not. Of 

(To be continued) 
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Mundaka Upanishad 


Commentary by Swami Bhuteshananda 


Translation from Bengali and edited by 
Swami Nityadipananda and Swami Madhurananda 


(We are happy to present the English translation 
of the commentary on Mundaka Upanishad by 
Revered Swami Bhuteshanandaji Maharaj, the 
12th President of the Ramakrishna Order, to 
be serially published in Prabuddha Bharata. 
The introduction to it by Revered Maharaj has 
already been published in the July 2022 issue of 
Prabuddha Bharata.—Ed.) 


So vg HUI: UPA ear: 
ag FRAT aSA: | 
wala eafed aang: | 
So Alea: Vea: Alea: 
Bhadram karnebhih srnuyama devah 


bhadram pasyemaksabhiryajatrah; 
Sthirairangaistustuvagm sastanibhib 


vyasema devahitam yadayub. 
Om santib santih santih. 


[He] devah, O gods; karnebhib, (=karnaih), 
with the ears; bhadram, auspicious words; 
synuyama, may we become capable of hearing; 
[he] yajatrah, O gods, worshipped through rit- 
uals; aksabhih, with the eyes; bhadram, beautiful 
objects like flowers; pasyema, may we become 
capable of seeing; sthiraih, firm and steady; 
angaih, limbs (hands and legs); [and] zanabhih, 
(we being identified) with the body; tustuvagm, 
by singing praises of you; devahitam, ordained 
by the creator, or being engaged in divine activ- 
ities; yadayuh, lifetime; (that) vyasema, may we 
attain. Om peace, peace, peace to ward off three 


kinds of obstacles. 
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O gods, may we hear auspicious words 
through our ears; O gods, worshipped through 
rituals, may we see through our eyes beautiful 
objects; may we, endowed with bodies and 
possessing firm limbs, attain a life that is spent 
in singing praises of You and engaged in divine 
activities. Om peace, peace, peace. 


First Mundaka: Chapter One 


do FM carat 9a: Sera 
eer Ya TET | 

a meatal aferaatcrerTeTaTa 
FASTA TE 2.2.2 Ul 


Om Brahma devanam prathamah samba- 
bhiwva visvasyakarta bhuvanasya gopta; 

Sa brahmavidyam sarvavidyapratistham- 
atharvaya jyesthaputraya praha. (1.1.1) 


Visvasya, of the entire universe; karta, cre- 
ator; bhuvanasya, of the created universe; 
gopta, protector; brahma, great grandfather 
Brahma, Hiranyagarbha; devanam, among 
the bright ones, that is, among gods like 
Indra and others; prathamah, being preemi- 
nent or foremost; sambabhiva, appropriately 
or independently manifested. Sah, he; sarva- 
vidya-pratistham, substratum of all know- 
ledge; brahma-vidyam, knowledge regarding 
the supreme Self or knowledge propagated 
by Brahma; jyesthaputraya, to the eldest son; 
atharvaya, to Atharva; praha, told. 

Brahma, the creator of the entire universe 
and its protector, who is the foremost among 
the gods—or has manifested himself before 
others—and is not controlled by others, who was 
born completely independent—he instructed 
his eldest son, named Atharva, on brahma- 
vidya, which is the substratum ofall knowledge. 

He who was the foremost, that is, manifested 
at the beginning of the creation, is Brahma. He 
became the creator of the entire universe and 
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its protector. Brahma surpassed everyone in his 
rectitude, knowledge, glory, and dispassion. 
For this reason, he is said to be the foremost or 
preeminent among gods like Indra and others. 
He is the foremost due to his virtues, and since 
he was manifested before all and is not con- 
trolled by anyone else, he is said to have been 
born absolutely independent—unlike a mortal 
being, who is born under the influence of vir- 
tues and vices committed by oneself in previ- 
ous births. The reason given by the Upanishad 
is that Brahma is beyond the grasp of the senses; 
he is not an object of knowledge; he is subtle, 
indescribable; he has manifested himself inde- 
pendently, without the influence of any other 
being. That Brahma taught to his eldest son 
Atharva brahma-vidya, which is the substratum 
of all knowledge. That which is the cause of the 
manifestation and the basis for all knowledge is 
called brahma-vidya. ‘Yenasrutam srutam bha- 
vati amatam matam-avijhatam vijhatam; know- 
ing which the unheard of becomes heard, the 
unthinkable becomes thinkable, the unknown 
becomes known.” All that is known through 
other sources of knowledge can be known 
through this knowledge. For that reason, this 
knowledge is called sarva-vidya-pratistha, the 
foundation of all knowledge; it is with the pur- 
pose of praising this knowledge that it is called 
so. This knowledge has been handed down by 
Brahma to his eldest son Atharva. Brahma has 
created the universe several times, and in the 
beginning of one of these cycles of creation, 
Atharva was born first to Brahma. Thus, Brahma 
has handed down brahma-vidya to his eldest 


son Atharva. 
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Atharvane yam pravadeta brahmatharva tam 

purovacangire brahmavidyam; 

Sa bharadvajaya satyavahaya praha 

bharadvajongirase paravaram. (1.1.2) 

Brahma, Brahma; yam, that brahma-vidya; 
atharvane, to Atharva; pravadeta, told; atharva, 
Atharva; am, that; brahma-vidyam, knowledge 
of Brahman; pura, in the beginning; azigire, 
to rishi Angir; wvdca, told; sah, he (Angir); 
bharadvajaya, belonging to the lineage of 
Bharadvaja; satyavahdya, to Satyavaha; praha, 
told; bharadvajah, Satyavaha, who belonged 
to the lineage of Bharadvaja; para, a supe- 
rior teacher; avaram, an inferior student—the 
knowledge that has come down from a supe- 
rior teacher to an inferior student—or it may 
mean everything within the scope of para, supe- 
rior, and apara, inferior, knowledge; azigirase, to 
Angiras (he told). 

The knowledge that Brahma had imparted 
to Atharva, he [Atharva] conveyed to rishi 
Angir in the beginning. Angir then told that 
to Satyavaha, who belonged to the lineage 
of Bharadvaja. Bharadvaja Satyavaha told it 
to rishi Angiras. Thus, that knowledge came 
down from the lineage of gurus to the subse- 
quent disciples—or it may mean that all the 
branches of knowledge included in the su- 
perior and inferior forms of knowledge are 
present in this knowledge [brahma-vidya]. 

The originators of the tradition of brahma- 
vidya are explained in serial order. The know- 
ledge that Brahma imparted to Atharva, he 
[Atharva] conveyed to rishi Angir in the begin- 
ning. Angir, in his turn, gave it to Satyavaha, 
who belonged to the lineage of Bharadvaja. 
Bharadvaja [Satyavaha] told it to rishi Angiras. 
Paravara means that knowledge flowed down 
from a lineage of gurus to subsequent disciples, 
or it may also mean that all the branches of 
knowledge included in the superior and inferior 
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forms of knowledge are present in this know- 
ledge [brahma-vidya). In this way, the tradition 
of this knowledge is concluded. 

According to ancient tradition, when any 
form of knowledge is discussed, it is a general 
practice to mention the lineage of the teachers 
of that knowledge. The reason is that when the 
student, or the practitioner who pursues that 
knowledge, comes to know the greatness of that 
knowledge, he or she would be encouraged to 
deliberate on it with strong faith and esteem. 


aeral = & Feral 
fafiagaea: TSS | 
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Gated fend wade e.g. 8 


Saunako ha vai mahasaloigirasam 
vidhivadupasannah papraccha; 
Kasminnu bhagavo vijnate 
sarvamidam vijnatam bhavatiti. (1.1.3) 


Mahasalah, great householder; saunakah, 
son of Shunaka; /a vai, in the sense of being 
well known; vidhivat, as prescribed in the scrip- 
tures; avigirasam upasannah, approached Angi- 
ras; papraccha, asked; bhagavah, O Bhagavan; 
kasmin-nu, what is that which, or is there any 
material cause which; vij#ate, having known spe- 
cifically; idam, this (in the form of effect); sar- 
vam, all entities; vijzatam, well known; bhavati 
iti, become. 

The great householder Shaunaka duly ap- 
proached Angiras and asked him: ‘What is 
that which if known, all knowable entities be- 
come well known, that is, known specifically?’ 

Mahasala means the great householder Shau- 
naka, [who] having duly approached the teacher 
Angiras, asked: “What is that which ifknown, all 
becomes known specifically? 

The word vidhivat, duly, does not find a 


place before Angiras and Shaunaka became 
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related as teacher and student. Consequently, 
it can be understood that the practice of a stu- 
dent approaching a teacher for acquiring know- 
ledge started then and there—the adverb ‘duly’ 
is used by way of demarcation.” Or such a prac- 
tice already existed before and also existed later, 
and it merely finds a mention in the middle. This 
practice [of approaching a teacher] is applicable 
everywhere, and it is in that sense—that is, by the 
maxim of madhyadipika nyaya, lamp in the mid- 
dle of a hall—that the adverb, duly, is being used. 
According to the injunctions of the scriptures, a 
student would not approach a teacher empty- 
handed; he should carry in his hand firewood 
meant for rituals. The idea behind this practice 
is that brahma-vidya is not a secular knowledge 
meant only for earning one’s livelihood. After 
pleasing the guru with one’s service, one has to ap- 
proach and question him with humility. The Gita 
says: ‘ adviddhi pranipatena pariprasnena sevaya; 
prostration, enquiry, and service—these are the 
duties of a student.” Only when the teacher is 
pleased can one acquire this knowledge, other- 
wise cannot. The Upanishad, therefore, says that 
Shaunaka duly approached his guru and ques- 
tioned him. What was the question? ‘Kasmin-nu 
bhagavo vijnate; what is that which if known, all 
knowable entities become known distinctly?’ It 
is a strange question. There are so many things 
to be known in this world. Even if a person gets 
infinite time and infinite number of lives, it is im- 
possible for him to know all the things by trying 
to know them one by one. Therefore, instead of 
trying to know them individually, he must know 
that one thing by knowing which one comes to 
know everything in this universe. One must 
know the fundamental Truth. 

Now, a question arises: did Shaunaka already 
know that there exists an entity by know- 
ing which everything can be known? He put 
this question because he might have heard of 
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or studied about it in the scriptures, or out of 
the general conception that by the knowledge 
of one entity it is possible to know all things, 
or it might be by the sheer observation of the 
things of this world. By knowing gold, all art- 
icles made of gold become known—their ex- 
ternal forms may be different, but the material 
inside is one. The Chhandogya Upanishad 
states: ‘Yatha somyaikena mrtpindena sarvam 
mynmayam vijhatam syad vacdarambhanam 
vikaro namadheyam mrttiketyeva satyam; if we 
come to know a clump of clay, all things made 
out of clay become known.” The reason is that 
they differ merely by the names given to them; 
without clay, they do not have an independent 
existence. Clay alone is real, the modifications 
have only names as their essence. 

Through various such examples, the scripture 
explains that by knowing the material cause, all 
things produced out of that material become 
known. They may differ from one another in 
their external forms, but the material in all of 
them is one. These forms do not have an exis- 
tence independent of the material inside; had 
they existed independently, they would have 
been real. One cannot imagine the separate 
existence of the modifications; hence, they are 
unreal. It is exactly as one sees a snake instead of 
a rope—here, without the existence of the rope, 
the existence of the snake is not possible. By 
knowing the rope, therefore, the things superim- 
posed on it become known. Some see the rope as 
a snake, others as a stick, some others as a garland 
of flowers, a streak of water, a crack in the floor, 
and the like. Though appearing to be many dif- 
ferent things, without the existence of the rope 
they cannot exist. This is the final conclusion. 
When the material cause is known, all its effects 
become known. This means that the cause alone 
exists, and all the effects are superimposed on it. 
If the effects were independent entities and could 
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be seen separately from the cause, then the effects 
would have preserved their existence. Can a doll 
made of clay exist if the clay is removed from it? 
Similarly, what would remain in an ornament of 
gold when the gold is removed? Nothing would 
remain. We say that a thing is unreal when we 
cannot think of it independently of its mate- 
rial cause or substratum. Consequently, all the 
objects that we see in this world, which are prod- 
ucts of modifications, are all unreal. The substra- 
tum or original cause alone is real. That cause is 
Brahman or sat, Existence. In the beginning, the 
universe existed as sat alone; except this sat there 
was nothing else. Thus, when Brahman is known, 
everything becomes known. The word ‘Brahman’ 
means pervading. By knowing that fundamental 
principle that pervades the entire universe and 
exists inseparably in it, one knows everything of 
this universe. There remains nothing else [to be 
known]. There are so many varieties of things in 
this universe; what is the need of knowing them 
separately? There are infinite things to be known, 
and by no means can we know all of them. The 
scriptures declare that it is useless to enter into so 
many details; know only the fundamental cause 
on which the universe of multiplicity rests. All 
names and forms are unreal. 

In order to know that fundamental cause, 
Shaunaka approaches his teacher and puts this 
question to him. The question he puts is kasmin, 
what is that? He has heard that by knowing one 
entity, everything can be known. Now, in order 
to know that entity specifically he puts this 
question. 

oA a Stars | Seal deal ga aH 

Apeaat Falet KI AAT FT 2.2.8 Ul 

Tasmai sa hovaca. Dvevidye veditavye iti ha sma 

yadbrahmavido vadanti para caivapara ca. (1.1.4) 


Tasmai, to him (Shaunaka); sah, he (Angi- 
ras); uvaca ha, told; dve, two; vidye, [kinds of ] 
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knowledge; veditavye, ought to be known; iti ha 
sma yat, these words (this is what); brahmavidah, 
knowers of the Vedas, that is, seers of the supreme 
Reality; vadanti, they say; para ca apara ca, 
known by the names para (superior) and apara 
(inferior). 

Angiras told Shaunaka: “The knowers of 
Brahman say: “there are two kinds of knowledge, 
para and apara, which ought to be known.” 

The knowers of Brahman say that one must 
know the two kinds of vidya, knowledge: 
para, the superior, and apara, the inferior. The 
knowledge of the supreme Self is para-vidya, 
and the knowledge of righteous and unright- 
eous actions, and their results, is apara-vidya. 
It may seem that Angiras did not give a perti- 
nent reply to the question. Shaunaka’s question 
was, ‘knowing which?’ Instead of replying about 
the thing by knowing which all can be known, 
Angiras speaks about two kinds of knowledge. 
This is not a fault, for the answer depends upon 
a definite method. Apara-vidya is avidya, ignor- 
ance itself, and this ignorance has to be eradi- 
cated. It is not possible to know the essence of 
something by means of apara-vidya. |'There- 
fore,] the opposite view is first to be refuted, 
and then the final conclusion stated. He [An- 
giras] does not give the conclusion at the very 
outset; he first states the subject (apara-vidya) 
to be rejected and then gives the conclusion. 
First, know what apara-vidya is and then, get- 
ting rid of it, pursue para-vidya. This is why 
a detailed account of apara-vidya is given in 
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(To be continued) 
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Poems of Swami Vivekananda: 
Re-situating the Mystic Bard in the Context of 


National Awakening 


Dr Arun Kumar Mukhopadhyay 


HE INFLUENCE OF A PATRIOT SEER like 
Swami Vivekananda admittedly formed 
a visceral level of conviction in the col- 
lective awakening of national spirit in India 
towards the end of the 19th and early 20th cen- 
turies. Yet what is to note is that, patriotism 
for Swamiji was not a monolithic kind of ism 
characterised by a pure and somewhat radical 
love of one’s country necessitated by the atroc- 
ities of the colonial rule. Instead, it was a re- 
discovery of the roots of true Indianism after 
a cultural and philosophical odyssey through 
the Orient and the Occident. Rather than fos- 
tering nativist resistance to foreign influences, 
Swamiji’s patriotism always endorsed the phil- 
osophy of synthesis, as enunciated by Vedanta, 
which forms the foundation of Indian philo- 
sophy and culture. Ata time like this, when the 
nation recently celebrated the 75th anniversary 
of India’s independence with great enthusiasm 
and, as is typical of India, accompanied by poli- 
tical observations from various sources (con- 
sidering both positive and negative aspects), it 
is reasonable to recognise that Swamiji’s poetry 
and philosophy lie at the core of the concept of 
Independence itself. 

Before exploring the patriotic fervour mani- 
fested in Swamiji’s personality through his 
lectures and writings, it is essential to place 
him within the critical juncture of the Indian 
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Renaissance during the late 19th and early 20th 
centuries. This era witnessed a remarkable philo- 
sophical and critical ferment, which served as 
a prolepsis for the eagerly awaited national 
awakening. An urge to reclaim the Vedantic 
purity of Indian life and culture from the quag- 
mire of social prejudices and customs perpetu- 
ated over the ages, and a simultaneous craze for 
appropriating the positive aspects of Western 
culture, constitute two complementary traits of 
the late r9th and early 2oth century Renaissance 
in India. Swami Vivekananda emerged on the 
scene when the soil for Indian Renaissance had 
already been plodded by Raja Rammohan Roy 
with his iconoclastic efforts for social regene- 
ration from the mires of inane rituals, idolatry, 
and casteism which had induced in the col- 
lective consciousness of Indians, a sense of insu- 
larity to the positive ideals of Western science 
and civilisation. 

Swamiji’s contributions to Indian Renais- 
sance through his patriotic writings were 
immense; his rehabilitation of Hinduism as 
a World Religion with traditions of plurality 
and diversity, and subsequent foundation of 
Ramakrishna Mission exemplifying human- 
ism, altruism, and service to humanity, was 
of great value to India and the world. How- 
ever, this article seeks to trace how far Swami- 
jis deliberations under the garb of the poet or 
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prophet as manifest in his 33 poems—includ- 
ing two translations, eight in Bengali, four in 
Sanskrit, and one in Hindi, articulate the crux 
of patriotism. These poems, instead of preach- 
ing ideational fanaticism, teach the lessons of 
true and spiritualised love and fellow feeling, 
conveying the message of tolerance instead of 
shallow pretence. 

The poems taken from Swami Vivekanander 
Kabitasamagra (The Complete Poetical Works 
of Swami Vivekananda, ed. Swami Suparna- 
nanda)', such as The Cup, To The Awakened 
India, Hold On Yet _A While, Brave Heart, Peace, 
Kali the Mother, and A Violet, show an intense 
poetic fervour fused with a highly spiritual- 
ised imagination and intuition. The Cup distils 
the essence of the karma theory of Hinduism 
which explains the nature of human experience 
in the present birth as something determined 
(under a divine presiding intelligence) by the 
qualitative worth of a human being and one’s 
actions in the previous births. The opening lines 
of the poem carry the authoritative tone of the 
divine persona addressing a human to accept 
karma-phala, the dividends accrued from ac- 
tions in earlier births: ‘I know how much / Of 
that dark drink is your own brew / Of fault and 
passion, ages long ago, ... (Line 3-5. Kabitasama- 
gra, p.43). In way of suggesting a stoical stance 
to experience, the poem concludes with the 
impression of the apparently non-committal 
yet involved role of the Imperishable Being, that 
is, God, in assigning humans their métier in the 
pre-ordained scheme of existence. Interestingly, 
the dignity of thought matches here with the 
deliberate use of punctuation marks captured in 
simple, unaffected diction along with a superb 
sonic charm: 

Take it. I do not bid you understand. 
I bid you close your eyes to see my face. 
(Lines 16-17, p.43) 
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The closing line is rich in the poet’s use of the 
figure of speech epigram. The implication is that 
Brahma, the creator of the cosmos is not open to 
one’s physical perception, but to one’s spiritual 
realisation gained in the course of his niskama- 
karma or unattached activity. 

Hold On Yet A While, Brave Heart and 
To the Awakened India are two stirring poems of 
Swamiji. In the former, the poet-saint invokes 
the brave heart of a disciple to hold patience in 
his struggle till the mala fide factors in the path 
of life are removed. The striking use of natural 
imageries (such as the sun and the cloud, sum- 
mer and winter, light and shade), regulated 
by an alternating order, carries the weight of a 
Shelleyan amplitude and beauty of an apoca- 
lyptic vision that preaches ultimate victory to 
struggling souls. To a careful reader of English 
poetry, the image of plodding may further echo 
Hopkins’s exaltation of Christian sufferance in 
the poem The Windhover? (‘sheer plod makes 
plough down sillion Shine’) or Bengali saint- 
poet Ramprasad Sen’s insistence on plodding 
the rich spiritual potential of human resource 
through an invoked image. The poem 7o the 
Awakened India, published in the August 1898 
issue of Prabuddha Bharata (Awakened India), 
projects, in the form of an admirable poetic style 
and diction, a clarion call of stirring patriotism 
which can usher in as per the poet’s vision, a 
spiritual regeneration of the nation from the age- 
old sloth of inertia and prejudice: 


Once more awake! 
For sleep it was, not death, to bring thee life 
Anew, and rest to lotus-eyes for visions 
Daring yet. (Lines 1-4, p.31) 


The mystic muse here views ‘sleep’ only as a 
state of foolish inactivity of the human mind 
different from spiritual death and hence he in- 
vokes the awakening of the denizens of a New 
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India from this inane slumber. Swamiji’s ideal 
of total welfare of the nation, which is to follow 
Truth as the only watchword, should equally 
care for the underprivileged sections of the 
society. His vision of an equitable share of the 
high and the low, in the making of new India, 
is splendidly communicated through the image 
of ‘roadside dust’: 


Resume thy march, 
With gentle feet that would not break the 
Peaceful rest even of the roadside dust 
That lies so low. (Lines 6-9, p.31) 


It is true that gradually, the poetic treatment 
of the humanistic zeal of Swamiji’s sannyasi 
seems to discard the early reliance on delicate 
natural imagery (as traced in poems such as Jo 
an Early Violet) in favour of a bold invocation for 
the liberation of the spirit from inertia and com- 
mitment to the service of God in man. Yet, one 
cannot miss the white-hot dazzle of a frenzied, 
spiritualised imagination couched in apt verbal 
equivalents in the fashion of the great romantics 
like Wordsworth and Shelley. Two poems, in 
particular, deserve mention in this context: The 
Song of the Sannyasin and The Living God. The 
former, composed in 1895 in America, stresses 
the importance of the freedom of sensibility as 
the bedrock for the formation of the sanmyasi in 
an individual: 


Strike off thy fetters! 
Bonds that bind thee down, 
Of shining gold, or darker baser ore. 


For fetters though of gold, are not 
less strong to bind; 
Then, off with them, Sannyasin bold! 
(Lines 9-10, 13-14; p.28) 


Again, the following excerpt focalises a 
Wordsworthian beauty of poetic utterance 
but whereas the English poet catches “a still 
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sad music of humanity in his pantheism, the 
Indian prophet-poet manages to transmute it 
into the eternal symphony behind creation that 
may work as the real fount of knowledge, truth, 
and bliss for the sannyasis whose spiritual motto 
should be ‘Om Tat Sat, Om; meaning the reali- 
sation of God as ‘Supreme Absolute Truth’ or 
more literally, ‘all that is’ 


Wake up the note! 
The song that had its birth 
Far off; where worldly taint could 


never reach; 


... where rolled the stream 
Of knowledge, truth, and 
bliss that follows both. 
Sing high that note, Sannyasin bold! Say— 
‘Om Tat Sat, Om’! 
(Lines 1-2, 5-8; p.28). 


It is as if in keeping with the philosophic 
amplitude of Swamiji’s vision that patriotism 
seems to be a derivative discourse of his mystic 
humanism. For, a mystic bard like Swamiji, who 
nevertheless having imbibed the spirit of Renais- 
sance, feels the divine nerve in every living form. 
Naturally, he pleads the love of all life and service 
to humanity as the best worship of the Omni- 
potent: ‘Who loves all beings without distinc- 
tion, / He indeed is worshipping best his God.’ In 
another poem The Living God, he disapproves of 
those who worship mute idols while the living 


God is left in utter disregard: 
Ye fools! Who neglect the living God, 


.. ye run after imaginary shadows, 


That lead alone to fights and quarrels 


This invocation of the godhood of his coun- 
trymen unequivocally spells out Swamiji’s 
vibrant patriotism, which having received a 
categorical pronouncement, attains as it were, 
a prophetic dimension in the following excerpt 
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from Swamiji’s lecture—a clarion call to the 
youth of India in 1897—just 50 years before 
India’s independence: 


For the next fifty years ... let all other vain Gods 
disappear for the time being. This (Mother 
India) is the only God that is awake, ... all other 
gods are sleeping. ... What vain gods shall we 
go after, ... worship the god all around us, the 
Virat? ... and the first Gods we have to worship 
are our countrymen.’ 


This acknowledgement of the divinity of 
humans as something sacrosanct, liberating the 
self from narrowness, is echoed in Rabindranath 
Tagore, who—for example, in his poem They are 
at Work (Bengali: Ora Kaj Kore) or The Temple 
of Dust (Bengali: Dhula Mandir)—expresses the 
same idea in symbols. Such a militant zeal for 
alleviation of the sufferings of the distressed gods 
forms the crux of Swamiji’s overt patriotism that 
permeates many of his writings including letters 
written to his followers and friends. 

A similar kind of poem is In Search of 
God, where the search of an individual, being 
thwarted by the institutionalisation of reli- 
gion, gives way to frustration and angst: ‘fire 
was in the brain/ ... the heart seemed rent in 
twain (Lines 10-12, p.48). To the illumined 
soul, the Infinite Being becomes ultimately 
manifest in the subtle levels of perception 
emanating from heights of experience—be it 
natural (‘the majestic morn, the melting eve, the 
boundless, billowy sea’), physical or rather filial 
(‘the nectar in the mother’s kiss’) or spiritual as 
in the form of love (‘holy friendship shakes the 
hand, He stood between the two’). To Swami 
Vivekananda, the mystic bard, the real abode of 
God, the Supreme Being, (‘the Soul of souls’ in 
the rushing stream of life), is found within—in 
the inner core of poetic realisation: ‘the heart 


of my heart. 
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Apart from a rich spiritual import, another 
poem Kali the Mother, is also important as the 
poetic manifesto of Swamiji’s patriotism, as his 
Shakti Puja, the Mother-worship, is also a means 
of uplifting India and Indians from the foreign 
shackles. This becomes clear from one of his 
famous statements: ‘I can only say, every blow I 
had in this life, every pang, will become joyful sac- 
rifice if Mother becomes propitious to India once 
more. Mr Kuldip Dhiman, a well-known Indo- 
logist and writer, considers this poem as one of 
Swamiji’s ‘thinly disguised patriotic poems.* The 
following lines were interpreted as an invocation 
for the challenge that the true patriots should 
accept by pledging their lives for the salvation of 
Mother India from the bondage of the British: 

Who dares misery love, 
And hug the form of Death, 


Dance in Destruction’s dance, 
To him the Mother comes. 
(Lines 25-28, p.33) 

The exhortation of the spirit of sacrifice para- 
doxically envisaged by Mother Kali, the deity of 
deliverance by absorbing everything evil, sounds 
like a poetic plea for the calibration of the char- 
acter in the Indian youth which is necessary for 
sacrifice at the altar of freedom: 


... freedom deserved only by the brave and 
heroic... forget not that thou art born asa sacri- 
fice to the Mother's alter; ... pray day and night 
... O Thou Mother of strength, take away my 
weakness, make me a man!5 


For this veiled patriotic element, Kali the 
Mother is one of Swamiji’s most spirited poems 
that cast an indelible as well as invigorating spell 
on the minds of patriots and poets of colonial 
India such as Sri Aurobindo and Netaji Subhash 
Chandra Bose. 

Thus, Swami Vivekananda’s poetry (and his 
deliberations as well) not only breathes the 
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eternal fragrance of supreme knowledge in the 
perfect flair of rhetoric appropriate for a vision- 
ary imagination, but also reads like a testament 
of a burning patriotic zeal for the deliverance 
of his countrymen from all sorts of bondage— 
political, social, and spiritual. Within its limited 
compass, this article has sought to trace the 
poetic qualities of Swamiji’s verses that serve to 
transmute the feelings of the seer-poet into a 
mantric or incantatory expression—‘a supreme 
rhythmic language which seizes hold upon all 
that is finite and brings into each the light and 
voice of its own infinite. 

In other words, Swamiji’s poetry articulates 
an instant response to the spirit of the Indian 
Renaissance from an illumined soul, which, in 
the form of spiritual knowledge, finds an artistic 
remedy to the intellectual malady experienced 
by the Indian mindset that was seeking libera- 
tion from the long induced thralldom of dead 
habits and superstitions. What Swami Viveka- 
nanda definitively suggests is that—once this 
liberation from unhealthy attitudes is attained, 
political independence from the foreign yoke 
becomes just an inevitability to follow in due 
course. What this young seer foresaw in 1897, 
and set the youth of India to the task of serving 
the motherland for fifty years to attain freedom, 
breathtakingly comes true in 1947, exactly fifty 
years after his prediction! 

Such a premise—of India’s regeneration from 
the periodic eclipse of foreign domination—also 
seems tenable if one simply considers Swamiji’s 
ennobling conception of India as a beacon-light 
of wisdom, a vast and protean sea of life offer- 
ing shelter and sustenance to the whole universe 
that tends to slither into the coils of materialism. 
Swamiji asserts: 

[...] it is India [...] deluging the earth again and 

again with the pure and perennial waters of 

spiritual truth. [... who] again must start the 
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wave which is going to spiritualise the material 
civilisation of the world.’ 


This transcendent and enlivening aspect of 
Indian life and culture visualised by Swamiji gets 
reflected in the words of a modern author: 


In a world of perpetual motion, India remains 
a perpetual becoming, a vast and protean sea of 
human improvisations on the great dance of 
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time.* [emphasis added] Oe 
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‘- mother's heart, the hero's will, 
The sweetness of the southern breeze, 
The sacred charm and strength that dwell 
On Aryan altars, flaming, free; 
All these be yours, and many more 
No ancient soul could dream before— 
Be thou to India's future son 
The mistress, servant, friend in one. 


— Swami Vivekananda 
(Written to Sister Nivedita) 
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An Overview of Socio-Religious and 
Cultural Milieu in the Indian 
Nationalist Awakening 


Dr Manas Mukul Bandyopadhyay 


OLITICALLY ILL-TREATED by the East 
P India Company's shrewd diplomatic policy 
of vested interest, India had been stepping 
down to the abyss of alien rule overpowered by an 
exotic civilised society. The Battle of Plassey had 
sung the dirge of her economic fall in industries. 
The Permanent Settlement (1793) of Cornwallis 
added fuel to the flame so that the misrule of the 
Company in connivance with the sordid British 
and their sycophantic Indian Zamindars led to 
the inevitable ruin of the agro-socio economy of 
Bengal. Later on, native officials were replaced by 
British officials under Wellesley, which marked 
the beginning of British tyranny in India. It is to 
be noted here that the ‘dearth of a unifying sense 
of nationalism and patriotic feelings was one of 
the cogent contributing factors to the foundation 
and consolidation of the British rule in India’! 
The new regime’s educational system expedited 
and aggravated the cataclysm of India’s inner ethos 
as it had ushered in an age of decadence of know- 
ledge as well as social debasement beforehand, 
following the extinction of the perusal of Sanskrit 
language and classics like the Vedas, the Upani- 
shads, and ancient holy literature on one side and 
a despicable trend among a sophisticated part of 
Indians, especially Bengalees, becoming English in 
temperament, taste, and intellect with blind imi- 
tation of the mighty victor’s manner on another 
side. Such a queer academic milieu robbed the 
young minds of their self-awareness, majestic heri- 
tage, and mental abilities. The English language 
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and literature replete with damaging thoughts 
of atheism and the materialistic explorations of 
the science of that period caused an onslaught on 
the Hindu faith and drew under the banner of 
nihilistic realism many an intellectual who were 
going astray from their noble indigenous prin- 
ciples and ideals. Christian evangelism coupled 
with Western influence and British education that 
had created an educated middle-class intelligent- 
sia served the dual purpose of teaching English 
and preaching the Gospels of Christianity with 
the result that the citadel of Hindu society was 
on the point of breaking down to pieces and an 
absolute cultural and spiritual stagnation set in 
with the alarming weakening of religious base of 
the Hindu social network. 

But, as there is a silver lining to masses of dark 
clouds, so there must be some redeeming prospect 
of an otherwise dark period. Something like a mir- 
acle must be effectuated by benign dispensation 
of the Divine Will to enable coming events cast 
their shadows before. Against the heavy hazards, 
delinquencies, and exploiting trends of Muslim 
and British despots, there marshalled the revo- 
lutionary spirit of vitality living dormant in the 
nation’s core, which braced up and enflamed the 
longing for self-preservation and necessitated, 
rather accelerated, the exigency of forceful socio- 
-religious reform movements, mainly through 
channels of spirituality, for the revivification of 
our cultural tradition. Unlike others, the Indian 
nationals didn’t had much serious concern for the 
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loss of political supremacy or economic exploi- 
tation—what provoked them was debasement 
from their indigenous ideals, spiritual excellence, 
and ancient cultural heritage, which marked the 
reawakening of self-consciousness of the Hindus. 

All these factors generated an enthusiasm for 
self-vindication and the emergence of the reform 
movement in the Indian soul. This confirmed the 
universal truth that despite religious differences, 
social harmony could be retained if we pursued 
the real essence of religion clarified by saints. 
Against this foreground, it would be better not 
to overlook how religious ideals permeate slowly 
into different walks of life like family, society, 
economy, and politics. This also makes us think 
of the impudence and outburst of the irrational 
violent passion of some potent sections to over- 
throw the normal smooth functioning of the 
state by weakening of confidence of its people 
in the excuse of religion. It is perhaps naive to 
lament that people at this critical juncture get 
oblivious of the essence of religion—from which 
they imbibe lessons of evenness, mutual under- 
standing, reverence, and tolerance. 

According to A R Desai, the first national 
awakening in India expressed itself in the form 
of a series of social reform and religious reform 
movements. The records of the socioeconomic 
and cultural changes through which modern 
India came into existence urge us to investigate 
the varied reform movements initiated by the 
socio-religious-political leaders, historians, philo- 
sophers, and litterateurs of the past two hundred 
years,’ since this will enable us to form an im- 
pression of the real trend of India’s struggle and 
striving for the resurgence of culture, synthesis of 
religious ideas, political liberation from tyranny 
and exploitation, material progress and world- 
leadership in the environing backdrop of British 
imperialism, Christianity, and European educa- 
tion. Modern India came out of these forces. 


Prabuddha Bharata August 2023 


The basis of the reforming organisations, like 
Brahmo Samaj, Arya Samaj, Prarthana Samaj, 
and Parsee Reform Society, was some religious 
ideas and ideals. Socio-cultural and religious 
concepts, as well as the strife with Christianity, 
prompted Ram Mohan Roy (1772-1833), Keshab 
Chandra Sen (1838-84), Dayananda Saraswati 
(1824-83), and other stalwarts of the 18th and 
19th century to launch these movements to find 
out new and novel religious faiths born out of 
the Vedic culture and religion. 


Reform Movements 


The Brahmo Samaj opening up a vista of reform 
movement initiated by Ram Mohan Roy and mov- 
ing forward under the deft leadership of Deben- 
dranath Tagore (1817-1905), Keshab Sen, Shibnath 
Shastri, aided by their followers, was really a revolt 
against atheism, aggressive Chistianity, and Hindu 
orthodoxy, with a faith in unity of the Absolute 
and human being on the Vedantic ideals. 

Ram Mohan’s reform movement was followed 
by the socio-religious, socio-cultural, and socio- 
economic services in every sphere of society— 
from the spread of education to both men and 
women, to abolition of inhumane practices like 
Sati, dowry, casteism, untouchability, alcohol- 
ism, superstitions, and the like. Also were initia- 
ted services like humanitarian-relief for natural 
calamity affected countrymen. 

A parallel religious organisation was the Prar- 
thana Samaj (1867) founded in Maharashtra 
by some traditional Hindus like Dr Atmaram 
Pandurang (1823-98) and Justice Mahadev 
Govind Ranade (1842-1901). Some educated 
Parsees under the leadership of Furdunji Naoroji 
started the Parsi Religious Reform Association in 
Bombay in 1851. In the Madras Presidency, Veda 
Samaj (1864) was organised by K Sridharalu 
Naidu inspired by the Brahmo leader Keshab 
Chandra Sen. All these organisations tried to 


628 


32 Prabuddha Bharata 


save Hindu and Parsee youngsters from the cap- 
tivating grip of Western culture and Christianity, 
launch movements, organise academic institu- 
tions, publish journals and periodicals, and steer 
socio-religious activities in various places. 

As part of a socio-cultural movement in 
Maharashtra, ‘Students’ Literary and Scien- 
tific Society’ was organised by a group of Eng- 
lish-educated youth. The reform got impetus 
when a monotheist organisation ‘Paramhansa 
Samaj or Mandali’ was set up in 1849 to eradi- 
cate casteism and untouchability. Again Jyotiba 
Phule and Gopal Hari Deshmukh, otherwise 
known as Lokahitavadi, carried on a lifelong 
struggle against casteism, widow remarriage, 
and diffusion of education among lower castes. 
Kandukuri Veersalingam Pantulu (1848-1919) 
was the pioneer of the reform movement for the 
women folk in Andhra Pradesh. Sri Narayana 
Guru (1856-1928) in Kerala also devoted his life 
to the reform movement of the Dalits in Kerala. 

The course of the reform movement in Punjab 
was led by Arya Samaj. ‘If we the Aryas, talk on 
the Vedic Dharma in love, with our minds entirely 
divested of prejudices, good will result from that.’ 
Swami Dayananda Saraswati (1824-83), a stal- 
wart Vedic ascetic, extended a determined chal- 
lenge against Christianity and Islam and their 
sheer materialistic religious authoritative out- 
look, to do away with superstitions and biased 
obeisance to social conventions and religious 
commandments, through the installation of Arya 
Samaj in 1875 in Bombay—its socio-religious re- 
forms being the assertion of ancient Indian reli- 
gion and culture, with the revaluation of some of 
its own religious ideas independently. 


Ramakrishna-Vivekananda Movement 


Hinduism emerging with renewed vitality 
brought the attention of the world to its radi- 
ant light and magnetic charm by the synthetic 
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spiritual movement initiated by Sri Ramakrishna 
(1836-86), the wonderful God-inspired Saint, 
the Apostle of neo-Hinduism from Dakshi- 
neswar; and universalised by his worthy disciple 
Swami Vivekananda (1863-1902). The illustrious 
Guru Sri Ramakrishna transformed his disciple’s 
life, pouring on him the bliss of new power and 
vision, inspiring him to serve the suffering huma- 
nity as God. Beginning with the World Parlia- 
ment of Religions, Chicago, in 1893 and then 
travelling throughout the West, Swamiji propa- 
gated the universal religious ideas and ideals of 
Hinduism, sang the glory of the Vedanta philo- 
sophy of universal love and amity, peace and co- 
operation, unity and integrity for the East and 
the West, and established Hinduism as the only 
synthetic religion that embraces all the methods 
of realisation and all the aspects of the supreme 
Being along with the scriptures and messages of 
various beliefs of the world. 

To Swamiji, the religion of the Hindus has 
sprouted from the Vedas, which are revelations 
without beginning and end with the dictums 
that guide ‘the moral, ethical, and spiritual rela- 
tions between soul and soul and between indi- 
vidual spirits and the Father of all spirits.+ He 
founded Ramakrishna Mission in 1897 which 
brought on the vanguard another movement 
facilitating revivalism of India with her indi- 
genous religious ideals and cultural excellence 
coupled with a progressive attitude to Western 
science, trade, and technology as beneficial to the 
Indian civilisation. Swamiji wanted to elevate our 
ignorant, downtrodden people with the aid of 
socio-religious services. His honest, un-wearying 
endeavour augmented through significant service 
activities to stir up nationalism and manliness in 
the Hindus through social welfare services of the 
Mission for the poor masses of India, reached the 
highest point in the Indian freedom movement. 

(Continued on page 639) 
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Swami Vivekananda and Indian Tradition 


Subrahmanyan P T 


WAMI VIVEKANANDA as a renascent 

thinker aimed at the regeneration of Indian 

culture, and comprehensively presented the 
glory, unity, and continuity of Indian tradition. 
For Dr S Radhakrishnan: “Swami Vivekananda 
embodied the spirit of this country. He was a 
symbol of her spiritual aspiration and fulfilment. 
... He gave articulation and voice to that eternal 
spirit of India?’ Swamiji was familiar with the 
whole aspect of Indian tradition; especially his 
wandering experience gave him firsthand know- 
ledge of India. Being deeply rooted in Indian 
tradition, Swamiji said: “The traditions of India 
were all true.” Moreover, it is said that he repre- 
sented, ‘India in its entirety—Vedic and Vedan- 
tic, Buddhistic and Jain, Shaivic and Vaishnavic 
and even Mohammedan?”’ Thus, he has been 
called a ‘condensed India.* 


Context of Swami Vivekananda 


Swamiji lived in 19th-century British India. 
He, therefore, experienced colonialism and 
the White racial superiority in everything—in 
politics, religion, and culture; and subsequent 
exploitation and denigration of everything In- 
dian—its tradition, religion, and culture. Britain 
was looked upon as an advanced and progressive 
civilisation, while India was condemned as back- 
ward, barbarous, and superstitious. This belief in 
the racial and cultural superiority of the West in 
everything also promoted the view, that the in- 
ferior culture and superstitious religion of India 
should be replaced by superior Western culture 
and Christianity. Moreover, this belief in the 
superiority of Western civilisation was also used 
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to justify the colo- 
nial rule in India, 
as it would dis- 
place and trans- 
form the culturally 
inferior India on 
the model of the 
West; because the 
colonial theory 
affirmed that the 
European life, cul- 
ture, and religious 
beliefs were better 
than the Indian 
ways of life, reli- 


gion, and culture. However, Swamiji rejected 
such assumptions and affirmed the superiority 
of Indian tradition. 


Swamiji’s Approach to Criticisms 
Towards Indian Tradition 


Swamiji did not accept the colonial and mis- 
sionary criticisms of Indian tradition. For him, 
Christian missionaries’ presentation of India 
to the West was totally negative and this mis- 
representation by missionaries was for money- 
making, which was used for conversion.” Hence, 
he had to correct this negative picture of India by 
the missionaries. On the other hand, he boldly 
asserted that India is far ahead in spirituality and 
morality than Western nations and so, there is 
no need to preach and teach religion to India, 
rather Western Christian missionaries should 
learn from India. He suggested that let Jesus save 
Europe, than India (see ibid., 5.4.45). 
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The Indian’s spirituality endures forever, and 
nothing can take it away from him. ... Such a 
country has no need of Christian missionar- 
ies to ‘preach ideas, for theirs (India’s) is a reli- 
gion that makes men gentle, sweet, considerate, 
and affectionate towards all God’s creatures, 
whether man or beast (ibid., 8.207). 


Swamiji as a ‘Reformer’ of 
Indian Tradition 


Although Swamiji spoke of the greatness and 
continuity of Indian tradition, he was aware of 
its degeneration in his time and suggested its 
restoration. For example, he acknowledged the 
fall, loss of individuality, imperfections, evils, 
poverty, political slavery, and so on. However, 
he was not for a radical or revolutionary change 
in Indian tradition at the cost of denouncing 
completely the entire past of India. He said: 
‘Let us be as progressive as any nation that 
ever existed, and at the same time as faithful 
and conservative towards our traditions.” He, 
therefore, opposed untouchability and repudi- 
ated ‘don’t-touch-ism’ and suggested, ‘root-and- 
branch reform’ He considered don’t-touch-ism 
as a form of mental disease. All these reforma- 
tory attempts by Swamiji were ‘to regain the lost 


Selfhood’ of India. 


Pride in Indian Tradition 


Against the colonial criticisms of India, Swamiji 
was proud of India and considered it the ‘ideal 
civilisation. Therefore, love for motherland 
and patriotism were present in him in a much 
more intense sense. For example, he called India 
“Punya Bhumi and ‘Tirtha’, and said: ‘I am not 
ashamed of my race or my birth or nationality’ 
(ibid., 8.523). Because: “The soil of India is my 
highest heaven, the good of India is my good’ 
(4.480). Thus, glorification of Indian tradition 
was a prominent feature of Swami Vivekananda. 


Through his Chicago address, he brought before 
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the world the essentiality of Indian tradition for 
the world’s existence. Hence, he created value 
and respect for India in Western nations. 


Superior Place of India in Relation 
to the World 


Further for Swamiji, India is superior as a moral 
and religious nation, and is much greater than 
what other nations thought of it. India is ‘the 
motherland of philosophy, of spirituality, and 
of ethics, of sweetness, gentleness, and love’ 
(3.147). In India, religion and philosophy 
attained their culmination and have reached 
the highest standards of humanity. India has 
a highly developed metaphysics as the ideas 
of God, pre-existence, and immortality of the 
soul first arose and were fully developed in 
India than elsewhere. Therefore, the world is 
indebted to India for spiritual ideas and reli- 
gious culture; and as a cultural force, India has 
influenced all the cultures of the world. Swamiji 
says: “There is not a system of religion or phil- 
osophy in the world that does not show the 
influence of India’s speculation, even to the 
Catholic church’ (9.504). For example, even 
before Buddhism, Indian thought had reached 
China, Persia, Greece, and other countries. 
Hence for Swamiji, Greek philosophy had its 
origins in India through Pythagoras, as he traces 
the influence of Indian thought in Pythagoras, 
Socrates, Plato, and Egyptian neo-Platonists. 


India’s World Mission 


Swamiji said: “Each nation has a mission for the 
world’ (8.75). India lives to this day, for it has 
a mission to fulfil in the spiritual order of the 
universe. So Swamiji viewed India as the spiri- 
tual leader of the world—teaching religion and 
spirituality to all the nations. Indian thought— 
philosophical and spiritual—must once more 
conquer the world because, if the world wanted 
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to live, they have to follow India, as Indian tradi- 
tion has got a therapeutic value: “India’s very 
atmosphere is soothing’ (5.210). 


Comparative Approach to the West 
and to the East 


Swamiji contrasts Oriental with Occiden- 
tal. According to him, Western civilisation is 
too young, based on competition, and yet to 
mature itself and achieve stability; whereas 
Indian tradition is ancient, mature, and stable. 
Therefore, Swamiji was against the Westerni- 
sation of India and thereby uprooting Indian 
tradition, which developed through centuries. 
He says: ‘Imitation is not civilisation’ (3.381). 
Further, he continues: ‘In the first place, we 
cannot become Western; therefore, imitat- 
ing the Westerns is useless. Suppose you can 
imitate the Westerns, that moment you will 
die, you will have no more life in you’ (3.172). 
According to Swamiji, India cannot become 
anything else; Indian tradition is most suit- 
able for India, and India can follow only India. 
However, India by standing firmly in her own 
tradition must consciously accept and assi- 
milate what is good, useful, and novel from 
others, especially from the West. 


Nationalist Approach to Indian Tradition 


Swamiji took a nationalist approach towards the 
history of India. He said: ‘It is for Indians to 
write Indian history:’ According to him, West- 
ern scholars are prejudiced against Indian his- 
tory to fix later dates. On the other hand, for 
him, Vedas are the oldest literature in the world. 
It is eternal and revelation of ysis (seers). Its date 
cannot be fixed. So Swamiji did not agree with 
the dates assigned to Indian history by Western 
scholars. He also rejected the ‘Aryan Invasion 
Theory’ as he did not agree that Aryans came 
from outside of India. 
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Indian Tradition as ‘Ancient’ 

Swamiji considered India a very old nation, as it 
is founded upon ages and ages of experience. He 
traced the sources of Indian tradition to Sanskrit 
literature such as Vedas and Upanisads. He said: 
‘The Upanishads are the Bible of India’* According 
to him, Indian tradition has got two parts: man- 
datory and optional; mandatory ones are eternal, 
while optional ones are changing to suit the times. 


Indian Tradition as a ‘Living’ Tradition 


Swami Vivekananda believed in the continuity of 
a living civilisation. For him, longevity and con- 
tinuity are the uniqueness of India, which are not 
claimed by other civilisations. Indian tradition is 
self-renewing, incomparable, stable, and developed 
through the trial and experimentation process of 
thousands of years. It is based on non-resistance; 
therefore, it is immortal and eternal and cannot be 
destroyed. India has survived so many troubles and 
tribulations. So many invasions and wars could 
not destroy India or make it into a wilderness; it 
is firmer than rocks and still lives strongly. On the 
other hand, old civilisations like Greece and Rome 
were dead and gone, but as Swamiji says: “India is 
still living; who says she is dead?’ (ibid., 3.165). 


The Prominence of ‘Religion’ 
in Indian Tradition 


Swami Vivekananda considered religion to 
be the foundation, backbone, and bedrock of 
Indian tradition. Therefore, he stated: ‘India is 
the land of religion’ (3.165). “The Indian mind 
is first religious than anything else’ (3.289). ‘In 
India, religious life forms the centre, the keynote 
of the whole music of national life’ (3.220). For 
Swamiji, religion is realisation; and by religion, 
he meant the eternal principles taught by the 
scriptures, not local customs and superstitions. 
He also saw religion as a creative force for the 
integration and stability of India. 
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Indian Tradition as a ‘Spiritual’ Tradition 
Swami Vivekananda understood civilisation in 
terms of spirituality and said: “Civilisation is the 
manifestation of that divinity in man’ (5.308). 
Hence for him, Indian tradition is a spiritual trad- 
ition. ‘Spirituality has been always in India’ (3.137) 
and “The very air is full of the pulsations of spiri- 
tuality’ (4.313). Indian tradition had its begin- 
nings in the spiritual experiences of Vedic 7sis, as 
Indians are ‘the descendants of 7sis and sages who 
lived on roots and fruits in forests, mountains, 
and caves, meditating on the Supreme’ (3.139). 
Therefore, ysis are the leaders of India, not polit- 
ical figures; as it is religion and not politics that 
leads the Indian nation. Moreover, for Swamiji, 
due to its spirituality, India is Christ-like in humi- 
lity, love, gentleness, and affection towards all 
living beings (8.207). Thus, he affirms that spiri- 
tuality is the foundation of Indian civilisation 
and not materialism; as the Indian ideal is the pri- 
macy of spirit over matter. Moksa or freedom of 
the soul is the goal of India. Therefore, India does 
not emphasise the materialistic enjoyment of the 
world, as this worldly life is impermanent and a 
vanity. Rather, India is a ‘land of renunciation’ 
(3.137) and tried ‘in lessening, in a great meas- 
ure, the material needs of men’ (6.4.63). Finally, 
Swamiji was able to see the ideal of Indian spiri- 
tual, meditative, ascetic, and all renouncing tradi- 
tion in Sri Ramakrishna, and said: “Ramakrishna 
Paramahamsa ... was the embodiment of all the 
past religious thoughts of India’ (6.311). 


Special Features of Indian Tradition 


Swami Vivekananda further has noted many char- 
acteristic features of Indian tradition. Indian trad- 
ition is based and built on principles and not on 
persons, and emphasises principles over persons; 
as persons are only illustrations of principles— 
‘Our philosophy does not depend on any per- 
sonality for its truth’ (5.207). Such a principle is 
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transcendental and philosophical, and holds the 
divinity of humans. Hence, Swamiji stated: ‘Our 
God is man! (9.419). Further, Indian tradition 
is marked by silence and non-violence. Another 
feature is its belief in karma and transmigration. 
Swamiji also highlighted other features of India 
such as tolerance, universal acceptance, hospi- 
tality, inclusiveness, and validity of all religions. 


Indian Tradition as an 
‘Assimilative’ Tradition 


According to Swami Vivekananda, Indian tradi- 
tion has the capacity to assimilate new thoughts 
and accept changes without giving up her spiritual 
character. He says: “My motto is to learn whatever 
good things I may come across anywhere’ (6.234). 
Therefore, according to him: “Each must assimilate 
the spirit of others and yet preserve his individual- 
ity and grow according to his own law of growth’ 
(1.24). Thus, India, for Swamiji, is a conglomera- 
tion of various races, religions, cultures, and lan- 
guages. It is a ‘mixed race in every sense of the 
word’ (4.299). Asa result, much cross-fertilisation 
has taken place in India and this has resulted in the 
evolution of a composite culture which upholds 
unity in diversity. However, of these infinite var- 
ieties, Swamiji says: “The one common ground 
that we have is our sacred tradition, our religion. 
That is the only common ground, and upon that 
we shall have to build’ (3.286). 


Indian Tradition and Inclusivism 


Swamiji also saw Indian tradition as an inclusive 
tradition, where pluralities and diversities co- 
exist harmoniously. He says: ‘It is one of inclu- 
sion of everyone, exclusion of none’ (3.132). Thus, 
‘each and all have a place’ in it (1.6). For example, 
from the high spiritual flights of the Vedanta 
philosophy to the low ideas of idolatry with its 
multifarious mythology, the agnosticism of the 


Buddhists, and the atheism of the Jains—all have a 
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place in Indian tradition. In India, theists, atheists, 
monists, dualists, monotheists, materialists, and 
the like were all allowed to exist together. More- 
over, India has a spirit of tolerance and shows 
reverence and acceptance towards other religions. 
Thus, with its hospitable mind, India has shel- 
tered the persecuted refugees of all religions and 
all nations of the earth. For example, Swamiji cites 
the cases of Jews, Zoroastrians, and Christians. 


Indian Tradition and Pluralism 


Along with inclusivism, Swamiji also emphasised 
pluralism as a characteristic feature of Indian 
tradition. ‘Ekam Sat vipra bahudha vadanti; 
Truth is one, sages call it by various names” — 
is the core and foundation of Indian pluralistic 
tradition. India has got a wonderful catholicity 
to harmonise everything. And, Indian tradition 
looks charitably and kindly upon the different 
religious convictions of others. Swamiji says: “We 
have no quarrel with any religion in the world, 
whether it teaches men to worship Christ, 
Buddha, or Mohammed, or any other prophet.” 
India is a land of religious harmony. Moreover, 
religious freedom is a great feature of India. India 
does not know the words like ‘exclusion; ‘perse- 
cution; and ‘intolerance’ says Swamiji. 


Unity Consciousness, Advaita, and India 


The common ground of India for Swami Viveka- 
nanda is Advaita Vedanta, as it upholds, the ‘One- 
ness of everything’ (2.153). For Swamiji, Advaita is 
‘the crest-jewel ofall spiritual thought’ (3.432) and 
harmonises diversities into unity. He says: “The 
whole of this universe is one Unity. One Exist- 
ence, physically, mentally, morally, and spiritually’ 
(2.249). In the Advaitic culture of India, not only 
‘human, but even tiny creatures have got a place 
and share the unity and oneness of everything. 
Swamiji says: “... birds, beasts, and plants; from the 


highest gods to grains of sand, the highest and the 
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lowest, all find a place in the heart of man, grown 
great, infinite. And here alone, the human soul 
studied the universe as one unbroken unity whose 
every pulse was his own pulse’ (4.314). However, 
while emphasising unity and oneness of existence, 
Swamiji affirms that unity is not uniformity, but 
the recognition of diversities as part of one spiri- 
tual unity in which the ‘individuality’ of each 
element is not destroyed. 


Conclusion 


The above discussion emphasises that Swami 
Vivekananda was a defender as well as a reformer 
of Indian tradition. He defended it and pro- 
jected its superiority, in the colonial context of 
denunciation of everything Indian with a threat 
of replacing it with the Western. Hence, Swamiji 
delineated the unique features of Indian tradition, 
its value and its contribution to the world. He 
pointed out that India’s tradition is ancient, living, 
spiritual, inclusive, and plural. In all these aspects, 
one can see the re-assertion of the superiority of 
Indian tradition and all-inclusive Advaita philo- 
sophy against the narrow, colonial, and exploita- 


PB 


tive approach of the West towards India. Os 
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Swami Ramakrishnananda: 
The Story of a Pioneer Monk 


Somenath Mukherjee 


(Continued from the previous issue) 


His Heart’s Wish 
WAMI RAMAKRISHNANANDAS associa- 
S= with Bangalore (now Bengaluru) 
needs a special mention. He first went 
there more than ten years after Swami Viveka- 
nanda had been in Bangalore before visiting the 
West. Ramakrishnananda was invited by the 
Vedanta Society of Ulsoor. When he arrived at 
the Bangalore Cantonment railway station in 
July 1903, he was kingly received by four thou- 
sand people and fifty-three Sankirtan parties 
and conducted in a three-mile procession to his 
place of stay. He remained there from 19 July to 
9 August, and delivered about a dozen public 
lectures besides holding question-answer classes 
in the mornings and evenings. In October of 
the same year, he visited Mysuru and delivered 
five lectures. Today, the web portal of Sri Rama- 
krishna Ashrama, Mysuru reads: 
The ‘seed’ sown by Swami Vivekananda got 
a very favourable support to sprout ... by the 
visits of four other direct disciples of Sri Rama- 
krishna. Swami Ramakrishnananda, the Presi- 
dent of the Sri Ramakrishna Math, Mylapore, 
Madras, was the first among them to carry the 
message of Sri Ramakrishna to Mysore." 


Following the first visit, Swami Ramakrish- 
nananda remained actively associated with Ban- 
galore for eight more years. His two subsequent 
visits in 1904 and 1906 inspired people to follow 
the spiritual path, besides drawing many more to 
join the group. During his tenure as the Dewan 
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of Mysore, Sir V P Madhava Rao gave a two-acre 
land in Basavangudi to the Mission, on which 
the Ramakrishna Math, Bangalore, came into 
existence later. In August 1908, at the instance 
of Swami Ramakrishnananda, Swami Brahma- 
nanda opened the Ashrama. 

Notwithstanding all his other activities and 
achievements, Swami Ramakrishnananda had 
nurtured an earnest wish for a long time; here 
is the gist of how time had permitted him to 


fulfil that: 


One of his chief objects in life was to take those 
disciples who were most beloved by the Blessed 
Lord ona tour of the holy places of South India. 
It was through his endeavour therefore that 
Swami Brahmanandaji Maharaj... and the Holy 
Mother were made to come here; he accompa- 
nied them in the pilgrimage to Rameswaram 
and after his return he proclaimed that he had 
finished his work in the South.” 


Now, a few areas of his almost unsaid involve- 
ments and contributions require retelling before 
we look into how his failing health took him 
away from the South, the place where he often 
desired to go back even when his days were 


approaching the end. 


The Versatile Monk 


The almost silent presence of Swami Ramkrish- 
nananda behind the Brahmavadin journal asks 
for arelook. The magazine had Alasinga Perumal 
as its owner-editor when it began in September 
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1895, with Swami Vivekananda’s other disciples 
of Madras doing their best to carry out his dream 
in its pages for about twenty years—even after 
the demise of its first editor. Swami Ramakrish- 
nananda arrived in Madras when the maga- 
zine was just over two years old. 

If we look into a recent publication deal- 
ing with selected writings from the Brahma- 
vadin between 1893 and 1902, the crucial role 
of Swami Ramakrishnananda in adding impe- 
tus to the early relief works of the Ramakrishna- 
Vivekananda movement becomes clear. Let us 
begin with a little backdrop. 

While among the people in dire distress 
in Rajasthan, Swami Akhandananda’s heart 
ached to do anything he could to mitigate their 
sufferings. When he wrote to Swamiji about it, he 
received an immediate inspiring response. Later, 
when Swami Akhandananda came to Murshi- 
dabad and saw the famine-stricken people every- 
where, he set himself to work and again wrote 
to Swamiji, who immediately sent the necessary 
help from Belur Math. This was the genesis of 
the first relief work by a monk of the Order 
even before the Ramakrishna Mission Asso- 
ciation had its official birth. Soon after, similar 
activities sprouted in Deoghar, Dakshineswar, 
and so on. Such work needed money; but at 
the outset, Swami Akhandananda was much 
against asking people for money for his work. 
Finally, when Swami Brahmananda’s repeated 
persuasions could melt his hesitations, he began 
to send regular reports of his relief work to 
Swami Ramakrishnananda in Madras.* 

Swami Akhandananda tells the rest in his 
memoirs: ‘At the time of our famine relief 
work, Swami Ramakrishnananda translated my 
letters into English and published them in our 
first journal Brahmavadin. This effort of his 
helped us to collect a considerable sum from 
the Madras Presidency.’ The same memoir tells 
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Swami Ramakrishnananda (1863-1911) 


more about the matter: ‘News came in a letter 
of Swami Ramakrishnananda from Madras that 
a gentleman of Madras had remitted a thousand 
rupees towards our famine fund. It was followed 
by another letter the next day intimating that 
the same gentleman would be soon remitting 
another five hundred. The news buoyed me up:* 

The severity of famine led to further mis- 
fortunes. Therefore, arrangements to look after 
the orphaned boys around Mahula and nearby 
villages became an instant imperative. To get 
support for such mounting needs, Swami Rama- 
krishnananda wrote regular letters and appeals 
on the pages of the Brahmavadin, frequently 
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inserting letters from Swami Akhandananda or 

his assistants to give a correct picture. His appeal 

on 19 June 1897 illustrates his role: 
I have got ... letters from Mahula which will 
draw tears from the eyes of all kind-hearted 
men and women, and rouse them to take more 
practical interest in the subject than they have 
hitherto been taking. ... The rapid increase in 
the number of the starving and famine-stricken 
multitudes which are enlisting themselves for 
relief from the little Famine Relief Fund started 
by Swami Akhandananda, is the clearest indi- 
cation that, unless the Swami be helped with 
money from all quarters, the noble work shall 
have to be dropped for want of funds.’ 


The Gospel Unfurls Wings 


In spite of the more or less warm responses in 
Calcutta for the sporadic publications of his 
notes on conversations with Sri Ramakrishna, 
Mahendranath Gupta, more known as Sri M., 
did not have real success before his writings were 
published serially in the Brahmavadin. And it 
was Swami Ramakrishnananda whose interest 
and inspiration played a decisive role behind 
such publications. For a long stretch, M. pub- 
lished his writings serially in the regular num- 
bers of the Brahmavadin. Even at times, Swami 
Ramakrishnananda translated some of the por- 
tions when needed. This first took the Gospel to 
the wide world and eventually led to the publi- 
cation of a 400-page book in 1907 with already 
published materials by the Brahmavdin Press in 
George Town, Madras. 

Avid readers of the Ramakrishna-Vive- 
kananda literature may remember that this was 
not the first time when Swami Ramakrishnana- 
nda played a role in helping the Sayings of Sri 
Ramakrishna travel to the West. While in Eng- 
land, less than a month after his visit to Prof. 
Max Miller’s Oxford home, Swamiji wrote to 
Ramakrishnananda on 24 June 1896: 
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Max Muller wants all the sayings of Shri 
Ramakrishna classified, that is, all on Karma 
in one place, on Vairagya in another place, so 
on Bhakti, Jnana, etc., etc. You must under- 
take to do this forthwith. ... We must take 
care to present only the universal aspect of 
his teachings.* 


This was needed for the proposed biography 
of Sri Ramakrishna, which Prof. Max Muller 
planned to undertake after meeting Swamiji. 
The European Savant later got what he had 
asked for, which enabled him to publish the 
biography as intended. 


The Overpowering Love 


Ever since the spiritual sons of Sri Ramakrishna 
grouped themselves on their chosen path, 
their love for each other became inseparable 
from their inestimable spiritual greatness. But 
in reality, it had been Sri Ramakrishna, who 
beforehand lovingly clustered them together in 
an enduring indivisibility with Swamiji as the 
central magnetic force. In her writings, Sister 
Devamata later narrated what she had heard 
from Swami Ramakrishnananda about a day of 
enormous historical significance: 


On that last night Ramakrishna was talking 
with us to the very last. ... He asked us to fan 
him and some ten of us were all fanning at 
once. He was sitting up against five or six pil- 
lows which were supported by my body and at 
the same time I too was fanning. ... Narendra 
took his feet and began to rub them and Rama- 
krishna was talking to him, telling what he must 
do. “Take care of these boys, he repeated again 
and again, as if he was putting them in Naren’s 


charge. Then he asked to lie down.’ 


To understand the deeper nuances of such 
love and inseparability, we may go again to 
Madras on a day in late June 1899 when the 
ship carrying Swamiji, Swami Turiyananda, and 
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Sister Nivedita remained quarantined far away 
from the Madras port, since the vessel’s city 
of origin was declared plague infected. None 
can guess today how disheartening the restric- 
tion had been to those devotees of Madras, 
who came near the quarantined ship too eager 
to meet Swamiji. Swamiji had brought a big 
pitcher of Ganges water for his ‘Shashi’ while 
the latter had many sweets and dishes that 
he had lovingly prepared for his ‘Naren’ and 
his companions. Therefore, with other eager 
friends and devotees, Swami Ramakrishna- 
nanda left the dock on a small boat to reach 
the ship’s sides with the items he brought for 
Swamiji. It was a unique situation with Swamiji 
and his close companions staring far down the 
deck railings while the others on the small 
boats remained looking up at them—no one 
could come close to each other. The presents 
each brought for the other were exchanged up 
and down in baskets. But when the time came 
for return, Swami Ramakrishnananda asked his 
companion: ‘Please ask the boatman to take us 
right round the steamer. Let us at least make 
a pradaksinam of the two great souls whose feet 
we have not been able to touch today.*® When 
the boatman expressed unwillingness, Rama- 
krishnananda pleaded: “Let us pay the man a 
few annas if necessary’ (ibid.). 

But nothing would illustrate the relation- 
ships between Swamiji and Swami Ramakrish- 
nananda more than what is mentioned in the 
letter the former wrote to Sister Nivedita on 4 
March 1902, merely four months before he left 
this world: 


Ramakrishnananda came a few weeks before 
I came away, and the first thing he did was to 
lay down at my feet 400 Rs. he had collected 
in so many years of hard work!!! It was the first 
time such a thing has happened in my life. I 
can scarcely suppress my tears. Oh, Mother!! 
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Mother! There is not all gratitude, all love, 
all manliness dead!!! And, dear child, one is 
enough—one seed is enough to reforest the 
world. Well, that money is in deposit in the 
Math. I never mean to touch a penny of that. 
When I asked Ramakrishnananda to give that 
money to his people, he replied he did not care 
a hang to give to anybody except me and was 
only sorry he could scrape that little in four 
years! Well, if I pass away, see that 400 Rs. is 
paid back—every rupee to him. Lord bless you 
and Ramakrishnananda. I am quite satisfied 
with my work. To have left two true souls is 
beyond the ambition of the greatest.” 


Epilogue 


Damaging diseases easily overpower human 
health when work and unrelenting struggles 
deprive one of adequate sustenance and rest. 
Swami Ramakrishnananda’s life is a glaring 
example of this truth. First, he suffered from 
silent and unconquerable Diabetes, followed 
by a cough that ended in consumption. He had 
been a robust man, so he fought till the middle 
of 1910 before becoming extremely ill. For a little 
respite, he went to Bangalore, but things by then 
had crossed the threshold of hope. When he 
first came to the South, there was no railway to 
Madras from Calcutta; so he came by steamer. 
This time he returned by railway train. When 
he left Madras in the middle of June 1911, he was 
aged no more than forty-eight. Swami Brahma- 
nanda, staying then at Puri, met his brother- 
disciple at Khurda Road railway station. 
Swami Ramakrishnananda stayed at the 
Udbodhan Office in Calcutta. Despite emi- 
nent doctors treating him regularly, his grow- 
ing ailment and physical sufferings gave him 
no relief. Gradually he became unable to take 
food. Nevertheless, his words to Swami Sarada- 
nanda one day showed his unfailing devotion 


to God: “My eating is being gradually stopped, 
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Mahamaya, the world-enchantress does not 
allow me to eat any more.” 

The day Swami Ramakrishnananda left this 
world, Sister Nivedita wrote a brief account of 
his last day in her letter’ to Miss MacLeod. We 
learn that just in the afternoon, ‘when his rice 
was ready —the Swami, unknown to all, left his 
mortal frame in his sleep. For a while, Nivedita 
followed his last journey towards Baranagar, but 
then age did not allow her to continue, so she 
stopped and looked at the receding procession 
till that went beyond her vision. Her follow- 
ing words in the letter merit an Epitaph to the 
Great Soul: 


He was going once more, I thought—what a 
blessed pilgrimage!—along that road where 
they all went as boys, to see their Master. And 
so he, who swept the circle of the South, com- 
pletes it to the very inch, by this return to the 


Place of Vows. OS 
(Completed) 
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Humans and the Machines 


ECENTLY A TERRIBLE ACCIDENT hap- 
pened involving two passenger trains and 

a goods train in the state of Odisha. 

More than 280 people died and hundreds were 
injured. It is said to be one of the worst train 
accidents that occurred in India in recent times. 

Indian Railways has almost automated its 
railway tracking system. This cutting-edge 
technology does not allow any train to enter 
an already occupied track. Hence, there were 
fewer instances of derailment and collision of 
trains in the recent past. The signalling system 
has been modernised resulting in zero human 
interference and effective track management. 
Then what caused this ghastly incident? It is 
suggested that there is a possibility of deliberate 
human interference in the security system, 
leading to the train receiving an incorrect signal 
and being directed to a track that it was not 
intended for. Some people suggest that it is the 
failure of technology. 

Both these probabilities lead us to think 
about the interface between humans and 
machines. If any one of these is prone to error, 
we will face the disastrous situation as that of 
the recent train accident. In the age of the over- 
all pervasion of digital technology, is it safe to 
allow machines to control critical operations 
like railway track management on their own? If 
technology fails, who will be responsible for the 
loss of lives and property? On the other hand, if 
deliberate human interference is successfully at- 
tempted in a tested critical system, wouldn’t the 
system become vulnerable and dangerous? 
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If such a mishap can occur leading to a 
major train collision, then there is every prob- 
ability that it may happen in critical defence 
and nuclear establishments, leading to more 
threatening consequences. Hence the system 
builders must strive to minimise technological 
failures caused by either human interference or 
inherent system issues. 

It is the human who is the master of 
technology, who has to have full control over 
any automatic system guided by digital tools. 
The personnel who supervise such systems are 
to be constantly monitored by well-experienced 
supervisors and officials. If we allow the system 
to work on its own with no scope of human 
supervision, it will lead to a catastrophe. 

It is said that in the coming days, machines 
will take over humans in all fields. Artificial 
Intelligence has already taken over intellectual 
works like writing an essay and editing! Then, 
what about the value of being a human being? 
The human would only degrade oneself to be 
a machine which does some physical functions 
like eating, sleeping, and the like! If it is the 
future destiny of humanity, God save us! 

Vedanta stands for the dignity of a human 
being. It says the real worthiness of being a 
human is achieved only when one realises one- 
ness with the Divine. Swami Vivekananda says 
that the real human is Divine and the apparent 
human is one who identifies with body and 
mind. What every human has to do is to discover 
one’s inner potential as a Divine Being, not lower 
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a Ramakrishna Mission — 125 Years 


The Early Meetings of the 
Ramakrishna Mission 


The Minutes of Meetings compiled by Swami Chetanananda 


Bengali portions translated by Swami Videhatmananda 


(Continued from the previous issue) 


Fifteenth Meeting: Sunday, 1 August 1897 
RESIDENT: Swami Brahmananda 
Pores Sarat Chandra Chakraborty 
Subject: Gita, Chapter 13 
Speaker: Lalit Madhab Bandyopadhyay 
Subject: The Prophet of Nadia 

Sarat Chandra Chakraborty read his paper 
on [svara-Upasana, worship of God: 

It is very rare indeed to find men who like 
Vamadeva directly attain the knowledge of the 
Atman as soon as the truth is declared to them. 
In general, humankind, bound down by eternal 
ignorance, perceives the truth indirectly through 
long processes of spiritual culture. 

The Maya of Vedanta, which is the same as 
the Prakrti of Sankhya, constitutes three ele- 
ments, sattva, rajas, and tamas existing in a state 
of homogeneous equilibrium. The creation 
begins when these three elements lose the state 
of homogeneity. We, who are under the bondage 
of Maya, are only aware of the existence of this 
created universe. Consequently, the very same 
elements which are in us are also in a disturbed 
state. The ascendency of the tamas element 
manifests in inertia, vajas in energy, and sattva 
in self-illumination. The ideal of man, of society, 
or a nation, varies depending upon the predomi- 
nance of one or the other of these elements. 

If an insect thinks of its supreme goal, it will 
only be according to its mental development and 
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conceptions. A man steeped in amas will imagine 
God only as an impersonation ofhis tamoguna. Evil 
spirits and ghosts will be the limit of his spiritual 
imagination or realisation.One, who is endowed 
with rajas quality, ascribes various powers to his im- 
aginary human god, and makes him the ideal of his 
life. Indra, Soma, Varuna, and the like, were iden- 
tified as such gods in Vedas. Men with the sattva 
element predominant (in their character), think of 
their ideal as possessing perfect love and kindness. 
So we see that everyone has his own ideal of God. 
Those that are beyond the influence of these three 
gunas alone can realise the absolute Atman. 

The philosophers of India are either atheists 
or theists. Charvakas and Buddhists represent 
the former, while Gautama, Kanada, Kapila, 
Patanjali, Jaimini, and Vyasa represent the latter. 

Charvakas preached that there is no soul 
beyond the body. The materialists maintained 
that the spirit is the outcome of the combin- 
ations of matter. Positivists refused to believe 
in anything but what can be demonstrated as in 
the case of experimental truths of science. Naiya- 
yikas (followers of Nyaya) said that the existence 
of God is a matter of inference. Sankhyas attri- 
buted the whole creation to one eternal Prakriti. 
Patanjali’s conception of Godhead is close to 
the Absolute Brahman of the Vedanta, which 
is the last generalisation that the philosophical 
thought has ever reached. 
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The ideal of each system is quite distinct from 
the other. Upasana (worship), according to the 
Vedas, is of three kinds— 

(1) Abamgraha [SFE], in which the wor- 
shipped and the worshipper are thought of as 
one and the same Brahman. 

(2) Tatastha [AEA], where Pratika, some 
external object, is taken to represent the Brah- 
man, as the sun, the word Om, or an image. 

(3) Arigasrita [Ste], is the contemplation 
of some god in the course of sacrifices for the 
attainment of temporary benefits. 

These different methods of worship are but 
the different stages in the spiritual development 
of man. Work with attachment, work without 
attachment, and work with knowledge are the 
successive stages of a man’s spiritual growth, and 
the Veda provided for the requirements of each. 
For a man in the stage of spiritual lethargy, Veda 
holds before him the glories of heavenly enjoy- 
ments as an incentive to sacrificial works. When 
once brought to the habit of work, Veda points 
at the temporary nature of the enjoyments ob- 
tainable by sacrifices and impresses upon the 
necessity of working with non-attachment to 
escape from the ever-recurring miseries of birth 
and death. This work with non-attachment is 
otherwise called the worship of God. The wor- 
shipper working with non-attachment gradually 
rises to the higher stage of Ahamgraha worship. 

Any external object, beginning from Brahma 
downwards, may be idealised to represent God. 
But every such idea must be anthropomorphic, 
as a man cannot think of anything higher than 
a human personality. Since the Pauranic period, 
Vishnu, Shiva, and Shakti have been worshipped 
as God. But since the time of Ramanuja, the 
worship of the incarnations of Vishnu, namely 
Rama and Krishna, has spread to a great extent, 
and the religion of Bhakti has found its greatest 
exponents and its fittest ideals. But devotees in the 
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preparatory stage of Bhakti (Gauni Bhakti) ‘often 
degenerated into fanaticism’ and the followers of 
the different ideals, gave rise to the development 
of bigoted sectarianism. Some declared that Shiva 
alone was to be worshipped; some said that only 
the followers of Vishnu would attain Moksha. 
When circumstances necessitate his advent, 
God out of His immense mercy, manifests Him- 
self, and at His touch, all sectarianism vanishes, 
ignorance is dispelled, and the faithful worship- 
per finds the ideal, which he is in quest of. 

The meeting came to an end with a devo- 
tional song by Manmath Babu. 

(The rest of the proceedings is in English — Ed.) 

The Prophet of Nadia (summary of the paper) 

Speaker: Lalit Madhab Bandyopadhyay 

The human intellect is powerless to reach the 
ultimate cause of things by scrutinising external na- 
ture. We must satisfy the cravings of the heart. We 
want a living representation of faith. A person’s in- 
tensified cravings prepare the way for the manifest- 
ation of divine grace. Divinity becomes manifested 
in human being. Yearning souls listen to the truths 
that fall from the lips of such a divine personality. 
Nadia was the blessed place of one of these mani- 
festations in India. Never before was divine love 
manifested so markedly as in Gauranga of Nadia. 

Philosophy of worship: The phenomena of 
nature and life are reducible into sat, cit, and 
dnanda (Existence, Consciousness, and Bliss). 
The One Existence pervading all diversities is the 
Sat-sakti of God. The phenomena produce cer- 
tain impressions, and this is due to the Cit-Sakti 
of God. The feeling of joy occasioned by these im- 
pressions is ascribed to the Ananda-sakti of God. 
Our modes of worship vary according to our con- 
ception and realisation of these three attributes. 

Directing our thought to the fact of our exis- 
tence has given rise to the conception of the 
motherhood of God. 

(Continued on page 644) 
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Consciousness in Indian Philosophy: 


An Overview 


Dr L Vijai 


(Continued from the previous issue) 


The Idealistic View of Consciousness 
(Advaita Vedanta and Sankhya-Yoga) 
CCORDING TO BOTH Advaita Vedanta 
and Sankhya-Yoga, consciousness is nei- 
ther a product of contact nor a quality 
of the Self. It is the very essence of the Self; not 
its dharma, property, but its svarapa, nature. It 
exists independently in its own right. The soul is 
not an agent of the activity of knowledge, but is 
knowledge itself. Just as, when it is asserted that 
‘that which shines is the sun; what is really meant 
is that brightness is the very nature of the Sun. 
Similarly, when it is said that ‘the Self is conscious, 
what is really meant is that consciousness is its very 
essence and not its activity’ (Sri Shankaracharya’s 
commentary on Chandogya Upanishad, 8.12.5). 

Purusa, which is a self-existing entity, is verily 
consciousness itself. It is neither caused nor pro- 
duced, but exists in its own right. It is neither 
an abstraction nor an illusory principle. It is a 
concrete entity which is transcendental. It exists 
eternally as an unchanging principle of all light 
and intelligence, without any change, activity, or 
modification in it (Cit-sukhi, 1.7). 

The principle responsible for modifications is 
buddhi, which has to be distinguished from the 
transcendental consciousness. The buddhi is the 
source of the usual distinctions of the knower, the 
known, and knowledge. This splitting up of the 
consciousness into the knower, the known, and 
knowledge is not the ultimate svabhava, nature of 
consciousness, as understood by the empiricists, but 
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it is characteristic only of the modified conscious- 
ness. This process called citta urtti is due to a re- 
flection of the transcendental consciousness in the 
sattva or the buddhi. This triune distinction is not 
a feature of consciousness itself, but only of bud- 
dhi. Knowledge is supposed to be possessed by the 
knower only because the knower has no separate or 
distinct existence apart from the knowledge. 

The Advaita Vedanta of Sri Shankaracharya as- 
serts emphatically the eternal and independent ex- 
istence of consciousness that illumines itself and 
everything else by its own light. Advaita declares 
that the fundamental fact of universal conscious- 
ness is the presupposition of all knowledge. The 
subject and the object of knowledge are distinct 
and different only numerically and not per se. They 
do not lie wholly outside the range of experience, 
but are rather distinguished within one unitary 
and universal consciousness. Consciousness is the 
ultimate presupposition of all knowledge and ofall 
distinctions of the knowing agent or grahaka, the 
quality of knowledge or grahana, and the object 
known or grahya, and in itself being one, has no 
distinction. Consciousness is neither an attribute of 
the Atman nor something possessed by the Atman; 
it is the Atman itself. Consciousness does not fall 
under the categories of substance, attribute, or ac- 
tivity. It is the basis of all. Consciousness is a unique 
principle unlike any other object in the universe 
and is never the product of a collocation of condi- 
tions. Consciousness cannot be divided into parts 
nor can it be reduced into further constituents. 
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Hence, it is eternal, uncreated, infinite, and un- 
limited. Its essence is self-revelation. There is an 
intrinsic difference between consciousness and its 
object; while the former is universal and constant, 
the latter is particular and subject to change. This 
self-existing pure consciousness has a double as- 
pect: the transcendental and the empirical. As tran- 
scendental, it reigns as one, universal, unchanging, 
inactive, and without distinction. As empirical, it is 
changing, active, and full of distinctions. 


The Mimamsa View of Consciousness 


Mimanrhsa has made significant contributions in 
explaining the self-revealing nature of conscious- 
ness. Consciousness, according to Mimarnsa, is 
the direct and immediate revelation of the re- 
vealing thought. It illumines itself, the knower, 
and the known. 

According to Prabhakara, every cognition is 
a triputi-samvit; it involves: (1) visaya-samvit, (2) 
aham-samvit, and (3) sva-samvit. 

Consciousness illumines in one flash not only 
an external visaya but also itself—the sva, its sub- 
stratum Atman or aham, exactly as the lamp illu- 
mines the object, itself, and its substrate and the 
wick (Vivarana Prameya Sangraha, 56). However, 


(Continued from page 642) 

To find out the permanent centre of thought 
leads to the conception of God as preceptor. To 
discover the eternal spring of joy results in the 
conception of God as lover. 

Hinduism brings about the realisation of 
these conceptions not only in the abstract, but in 
the concrete. Accordingly, there developed three 
forms of worship within Hinduism: (1) eternal 
force, (2) eternal wisdom, and (3) eternal love. 

Before Gauranga, prophets of different creeds 
had visions of Godhead as Master, Father, or 
Mother. Gauranga held Him up as friend and 
lover. There is serenity of philosophy in Vedanta 
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the Mimarhsakas regard consciousness as ‘karma’ 
or an action of the soul. This action called the 
jnana-karma produces jianata or property of 
cognition in the objects because of which they 
are known. Consciousness is not recognised as 
synonymous with the Self. A distinction is always 
maintained between the two; the relation bet- 
ween them being one of an agent and an act. 

Mimamsa insists on the distinction between 
consciousness and the Self for the simple reason 
that firstly, there is no consciousness in deep 
sleep, though the Self must be held to exist; and 
secondly, in the ultimate stage of salvation, the 
Self must be held to be devoid of both know- 
ledge and bliss. 

The importance of Mimarhsa lies in the great 
emphasis it has given to the self-revealing nature 
of consciousness; as something unique and un- 
like any other object. Mimarnsa contends that 
consciousness stands on its own in the matter of 
self-revelation and may not depend upon other 
cognitions for its own apprehension. The simul- 
taneous revelation of the cogniser, the cognised, 
and the cognition, called by Mimarhsa as the 
triputi-samvit is its unique contribution. oO 

(To be continued) 


but nothing of the ecstasy of poetry. Vaishnavism 
is a combination of both. 

Philosophy (Vedanta) confines the contempla- 
tion of Godhead to an intellectual drill, results in 
stiffness of character, and defeats the goal of spir- 
itual culture. When we apply our feelings for the 
acceptance of God, then our union with Him is 
perfect. To embellish and enliven our relationship 
with God through feelings can only be the object 
of this gift. Feelings accomplish in a moment what 
the intellect has to do through a laborious course. 
The intellectual glory of Gauranga is dimmed by 
the ecstatic joy in which he was later found. o& 

(To be continued) 
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VEDANTA IN ORIGINAL SANSKRIT 


‘Atma Anatma Viveka’: Discernment 
between Self and Non-Self 


Original in Sanskrit: Sri Shankaracharya 


Translation into English with word to word meaning and copious notes: 


Swami Atmapriyananda 


(Continued from the previous issue) 


SIPEG IRGIC COI CCE CICLOUCm CEG @ 

aida siryate decaying, perishing waif: 
vayobhib through ageing “Ic balya childhood 
BIA kaumara adolescence @4A yauvana youth 
ae vardhakya old age ate: Adibbih etc. =a 
BNA iti Sariram thus [called] body [lit. subject to 
decay and death] 


Body [means] that which is subject to decay 
and death through [the process of] aging, 
[passing through the stages of ] childhood, ado- 


lescence, youth, old age, etc.’ 


Notes: 

1. Stages of childhood, adolescence, youth, old 
age, etc.: In Vedanta, six-fold modifications (sad- 
bhava-vikara) ofthe body are mentioned, beginning 
from birth, passing through decay, and ending in 
death. The body is called sariva in Sanskrit, derived 
from the verbal root 47, meaning, ‘to perish’: afta 
a A as is said in this text. The six-fold modifi- 
cations the body goes through are jayate (is born), 
vardbate (grows), asti (stays), viparinamate (trans- 
forms), apaksiyate (decays), mriyate/nasyati (dies/ 
is destroyed). Commenting on the Bhagavadgita 


verse TAR Brad TM Halas HEAT ALLA ST A A: | 
OTH FA: APTA SA FON A SHAS STATA ATU (Gita 
2.20), Sri Sankaracarya and Sridhara Svami—both 
describe the sad-bhava-vikdra and show how the 
Atman (Self) is not subject to any of them. 
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‘SE FSH Sf Jerea a ae: Aes orate | 
a daha Daha WRVRU bhasmikarane burn- 
ing to ashes 2d iti so GAR vyutpattyd from 
etymological derivation 4 ca also ¢&: dehah body 
bhasmibhavam the state of being reduced 

to ashes Walle prapnoti attains. 


From the etymological derivation [of the word 
‘dehah’| from [the verbal root] daha [meaning] 
‘burning to ashes’ the body [is called dehab because 


it] attains the state of being reduced to ashes. 


ad rnaAN | tt 2 e ; ~~ FR ~ : a fa 
mad, Sd td wees weed 
veh ste | 

Aq nanu but then BRE: keciddehih some 
bodies 4 na do not WMT bhasmibhavam the 
state of being reduced to ashes Wyte prapnuvanti 
attain PRET: keciddehah some bodies Gaale 
khananddi burial, etc. agate prapnuvanti attain 
PATA katham how FA ucyate is said AA sarvarn 
entire telek sthaladikam originating from gross 
[elements] Weeest sthiladehajatam aggregate 
of gross bodies WAP Lhasmibhavam the state of 
being reduced to ashes WWtfel prapnoti attain 


But then, some bodies do not attain the state 
of being reduced to ashes [but] get buried, etc. 
How [then can it] be said that the entire aggre- 


Prabuddha Bharata August 2023 


Atma Anatma Viveka’: Discernment between Self and Non-Self 49 


gate of gross bodies originating from gross [elem- 
ents] attain the state of being reduced to ashes? 


Fat yadyapyevam although this is so Tata 
tathapi even then $A kena by what SHI agnina 
fire ale dahatvam burning erala sambhavati 
happens ale iti thus Ha ata therefore ST aha 
said BAT sarvesdne of all Beat sthiladehaném 
gross bodies STATE adhyatmika relating to the 
self (body-mind complex) smite adhibhautika 
relating to beings smear adhidaivika relating to 
forces of Nature lg adi etc. AAA tapatraya three 
fold burning (affliction) SfHAl agnind by fire Feed 
dahatvam burning Hale sambhavati happens. 


Although this is so, [in answer to the implied 
question that] “By what fire does burning hap- 
pen?’ [it may be] said: ‘All the gross bodies are 
burned by the fire of the three-fold affliction, 
[namely] that relating to the self (body-mind 
complex), that relating to beings, and that relat- 
ing to forces of Nature.” 


Notes: 


1. Relating to forces of Nature: Sri Krsna says 
in the Bhagavadgita that four categories of people 
worship Him: the afflicted and the miserable; the 
inquisitive and inquiring; the seeker of worldly pros- 
perity; one possessed of wisdom (Gita 7. ay 
Bad Al SA: GHleasgA | at Sera ett 
WAR Ml (Gita 7.16). O Asjuna, foremost of the 
Bharata dynasty, four classes of people of virtuous 
deeds adore Me: the afflicted, the seeker of Know- 
ledge, the seeker of wealth and the man of Know- 
ledge. (Swami Gambhirananda’ translation). It is 
striking that the category of the afflicted and the 
miserable has been listed first, perhaps because it is af- 
fliction and misery that trigger the spiritual inquiry. 
In fact, the very first chapter of the Bhagavadgita has 
been termed. Arjuna-visada-yoga, literally meaning 
‘the Yoga of Arjuna’s despondency’. Affliction and 
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misery often lead to despondency and depression 
trigger self-introspection, inquiry, prayer and surren- 
der to some Higher Power, as in the case of Arjuna 
to Sri Krsna. The biblical story of Jonah’s ‘belly of 
the whale’ experience involves intense soul-search- 
ing that transforms one’s character, strengthens one’s 
resolve, and provides one with the courage and inner 
fire necessary to overcome serious obstacles. 


FATA | ea A ad ga SATs Ala 
Pa-Ph-Sd RRR SAAT ATER 


arate adhyatmikam AM naéma means 
aNd 2 atmanam deham mind- body [com- 
plex] sftpea adhikytya relating to Fad vartate 
exists fel iti this SATA adhyatmam 7 ca and 
then dl zat that 4 dubkham misery 
adhyatmikam relating to the self (body-mind 
complex) AaAes vatapittakapha the humours 
of wind-bile-phlegm “ld jatam born of RRRM 
Siroroga intense headache (migraine) Teal 
jvaradina fever, etc. ANTE vyadhirtipam in the 


form of disease. 


Adhyatmikam means [that] relating to mind- 
body complex. Misery relating to the self (body- 
mind complex) in the form of disease born of the 
humours of wind-bile-phlegm, intense headache 
(migraine), fever, etc. is called adhyatmikam. 


anfrifes aa yatta add zcftritfed 
QTA-TATEAAG CA 
ameter adbibbautikam WA néma means a 


bhitam beings apa adhikytya relating to adel 
vartate exists SA iti thus SRR Adhibhautikam 
relating to beings AIA vydghra tigers [and other 
wild animals] Akt taskara robbers Ble Adi etc. 
Wey janya originating from §:44, dubkham mis- 
ery. 

Adhibhautikam means relating to beings, [that 
is,] misery originating from tigers [and other wild 
animals], robbers, etc. 

(Continued on page 654) 
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PRABUDDHA BHARATA — 125 YEARS AGO 


Glimpses from the Glorious Past 


Prabuddha Bharata 


(From August 1898 issue) 


Arise! Awake! and stop not till the goal is 
reached! — Katha Upanishad, Liii.14. 
rabuddha Bharata comes to its readers this 
Porere in a new garb. On the demise of 
its gifted editor, it died a natural death. But 
now, like a new Phoenix, emerging from its own 
ashes, it returns to the world after but a brief sus- 
pension of activity. Its past Karma, gathered in 
the diffusion of the highest Vedantic thought, 
demanded its re-incarnation. 

The management under which Prabuddha 
Bharata will henceforth appear, pretends to no 
higher ideal than was set up for its conduct in 
the first issue of the Journal (July 1896). It will 
strive to maintain the paper on the same lines as 
have been so admirably followed for the last two 
years, with only such additions and alterations as 
growing needs require. 

While writing on this subject, it may not be 
out of place to mention that the present conduc- 
tors have at their head the Swami Vivekananda, 
and that the pages of the Magazine will be 
enriched by regular contributions from his pen. 

A word of explanation is necessary, with 
regard to the alteration of the title-page. 

Ages ago, Indian thought, travelling by many 
ways, reached the West, but it is only about two 
generations since the foremost thinker of the Occi- 
dental world, at that time, declared that the one 
advantage which his age possessed over all others, 
was in gaining access to the ideals of Ancient India. 
Indeed, before the time of Schopenhauer, Indian 
thought lay shrouded in the darkness of West- 


ern ignorance, or at best was regarded with stolid 
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indifference as mere heathen fetishism. But ever 
since the rays of the mighty German genius first 
fell upon the Upanishads, that attitude has been 
slowly undergoing a change, until, as he proph- 
esied, ‘the white man and his fair lady stray into the 
Indian woods, and there come across the Hindu 
sage under the banyan tree. This hoary tree, the 
cool shade, the refreshing stream, and above all, 
the hoarier, cooler, and the more refreshing philo- 
sophy that falls from his lips enchant them. The 
discovery is published; pilgrims multiply. A san- 
nyasin from our midst carries the altar-fire across 
the seas. The spirit of the Upanishads makes a 
progress in distant lands. The procession develops 
into a festival. Its noise reaches Indian shores, and 
behold! our Motherland is awakening!’ 

This phase in the modification of Western 
thought was intended to be represented by the 
sketch hitherto appearing on the cover of this pub- 
lication. But it hardly needs saying that it is a phase 
long out of date. It would be an anachronism to 
continue to paint Western men and women stray- 
ing today into Indian woods, and alighting, as if by 
the merest chance, upon a Hindu sage, and stand- 
ing there, shy and uncertain, at a safe distance, 
ready to fly ata moment's notice, when as a matter 
of fact the sannyasin’s banner has been carried by 
the rising sun of the Prabuddha Bharata itself, to 
the very heart of the West, and that Noble Truth— 
the one thing that is the inheritance of India alone 
amongst the nations,—the Truth that behind this 
manifold curtain of existence there is Unity, is win- 
ning its way daily and hourly deeper into the hearts 
of men and women in the West, illuminating their 
science and philosophy, and giving a colour all its 
own, to their profoundest utterances. 

(Continued on page 654) 
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The Torchbearers of Swami Vivekananda 


Rajarshi Bhaskara Sethupathi 


Swami Dakshajananda 


(Continued from the previous issue) 


‘Dashed to the ground’ 

NCE SWAMI VIVEKANANDA 

reached Chennai from Madurai via 

Rameswaram, the chapter of his long 
wandering days came to a close. The British 
“Madras, now known by the city’s Tamil name, 
Chennai, not only recognised a prophet for 
renascent Hinduism in Swamiji but added an 
unforgettable role to his world mission in the 
Parliament of Religions in Chicago. The parlia- 
ment was, indeed, a trump card to reach out to 
the cream of global intellectual-religious socie- 
ties! In February 1893, the Chennai disciples, 
who hailed from various Indian states but had 
their residence there, took concerted initiatives 
in shaping Swamiji’s Western mission. 

A handful of dreamy youngsters’ aspirations 
avalanched into a mass movement in Chen- 
nai. These young men, the torchbearers, were 
hand-to-mouth lower middle class but filled 
with a far-reaching foresight. Their contribu- 
tion shouldn't be counted in currency notes but 
rather in shouldering Swamiji’s vision and mis- 
sion, the blossoming of the worldwide Rama- 
krishna Movement. At the behest of Swamiji, 
they stood as an axis for this movement by 
founding the first branch centre, publishing 
Swamiji’s lectures, talks, letters, and other works 
in book form, publishing two English journals, 
and by conducting similar activities throughout 
South India. The ‘young men of Madras’ were 
begging door to door to mobilise donations for 
this purpose under Sri Alasinga Perumal. During 
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these initial days, Swamiji mentioned the assur- 
ance of the Raja of Ramnad to his disciples in 
Chennai. The promised sum of Rs. 10,000/- by 
the Raja of Ramnad could have been a handsome 
fund to comfortably meet most of the expenses 
of Swamiji’s Chicago trip. Before becoming an 
overnight celebrity, Swamiji’s privations without 
proper warm clothes and food on the American 
streets, described in his biography, which moves 
everyone to tears, could have been otherwise. 
But, alas, that was not to be! 

Sadhus resort to madhukari bhiksha, that is, 
collect food by begging from more than one house 
so that they are not bound to any single person or 
family. Similar to this practice, there was another 
madhukari bhiksha started by Swamiji’s Chennai 
disciples. However, everyone was aware that these 
squirrel sands won't build enough bridges to the 
West and so their expectation was largely focused 
on the Raja of Ramnad. Nevertheless, an unto- 
ward occurrence struck down their hope! Swa- 
miji’s Life put this agonising incident this way: 

When it was three [actually eight] months for 

the Parliament of Religions to commence its 

sitting at Chicago, the Swami expressed his de- 
sire to attend it to represent Hinduism. A few 
devoted to him went round to collect subscrip- 
tions. A philanthropic gentleman whose offi- 
cial position and rank is the pride of Southern 

India headed the list with Rs. 500, though an- 

other gentleman richer than the one mentioned 

above refused to give a pie, and even suspected 
the bona fides of sannyasins in general and 

Vivekananda in particular. ... 
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The ‘another gentleman, mentioned by G G 
Narasimhachari, who ‘refused to give a pie’ and 
even doubted the bona fides of the Swami, was, 
almost certainly, the Raja of Ramnad. This is 
known from the reminiscences of Swami Shiva- 
nanda, the Swami’s brother-disciple. In later 
years (January 1925), Swami Shivananda told a 
disciple of his that when the Swami had been at 
Ramnad, the Raja had requested him to attend 
the Parliament of Religions at Chicago and 
represent Hinduism. The Raja had promised 
Rs. 10,000, but the Swami had not accepted 
anything then. Later on, when the Madras dis- 
ciples wrote to the Raja for a contribution, he 
flatly refused, saying, ‘I am unable to send any 
money for this purpose’. 

Not only that, the Raja, swayed by others, even 
suspected that the Swami, being a Bengali, andan 
educated one too, might indulge in politics and 
scheming to his (the Raja’s) detriment. We can 
imagine how pained the Swami was to hear of 
this. He had had hopes of the Raja of Ramnad: it 
was, therefore, natural for him now to feel that his 
plans had been ‘dashed to the ground. ... 

We know from a letter of Swami Shiva- 
nanda dated February 13, 1894, that the Swami’s 
Madrasi disciples ‘collected through subscrip- 
tion about Rs. 4,000. Swami Shivananda also 
told one of his disciples years later (January 
1925): ‘Subramanya and Manmathababu paid 
Rs. 500 each, and then started collecting from 
other people’ He further said that when the 
Raja of Ramnad saw that many big Govern- 
ment officials were contributing, he also sent 
Rs. 500 at the request of Manmatha babu." 


The ‘philanthropic gentleman’ was either the 
first ever Indian Chief Justice Subramania Iyer’ 
or the assistant accountant general Manmathan- 
ath Bhattacharya whose contributions headed 
with Rs. 500/-. Yes, the Raja had been a doubt- 
ing Thomas for a while before donating Rs. 500/-. 
Leaving out other quoted remarks from G G Nar- 
asimhachari’ lecture, ‘though another gentleman 
... refused to give a pie, even suspected the bona fides 
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of sannyasins in general , this particular statement 
attributed to the Raja raises many eyebrows. Raja 
Bhaskara Sethupathi’s adoration of Sannyasins 
and helping their monasteries was anything 
but legendary. Years later, the published letter 
of Khetri Maharaj to his Secretary renders this 
observation debatable, ifnot alterable. Raja Ajith 
Singh of Khetri was the one who gave his mem- 
orable finishing touch to Swamiji’s voyage. In 
early 1893, Maharaja Ajith Singh commissioned 
his private secretary to invite Swamiji to Khetri 
before he boards for the west. The relevant por- 
tion of Khetri Maharaja’s reply to his Secretary 
then stationed in Chennai is reproduced here: 

Khetri, 11. 4. 1893 

My dear Jagmohan, 

Your very long letter reached here this morn- 
ing. I conclude from the contents of it: 1st that 
Swamiji depended upon a promise of a not very 
good man. 2nd that Ramnad Raja is hesitating 
to fulfil his promise. 3rd, you doubt whether 
we shall agree to spare at least Rs. 3,000/- and 
more so when you think of our state people, es- 
pecially about their future views regarding our 
sacred Swamiji.’ 


So, from a couple of categorically divided 
persons, we can play it safe that the unnamed 
‘another gentleman’ who doubted even to spare 
a paisa was not the Raja of Ramnad but another 
un-gentleman! The quoted passage from the Life 
was read out by G G Narasimhachari in 1906. 
Right from May 1893 till his death in December 
1903, Raja Bhaskara Sethupathi had been stead- 
ily supporting Swamiji and also extended his 
hand to set up and run the first Math in Chen- 
nai on regular basis.t Although the Raja broke 
his word regarding the promised sum, he did 
donate Rs. 500/-. Faced with this evidence, it can 
be assumed that G G Narasimhachari, a close- 
knit relative of Alasinga Perumal, was referring 
to someone else and Raja Bhaskara Sethupathi 
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can be ruled out from this black mark. However, 
the Raja’s initial hesitation came as a shock to 
many. Alasinga communicated this to Swamiji, 
who was then in Hyderabad and requested him 
to seek help from Northern kings like Maharaja 
of Khetri, his ever-faithful friend and disciple. In 


a dismissive mood, Swamiji wrote to him: 


So all my plans have been dashed to the ground. 
That is why I wanted to hurry off from Madras in 
the beginning. In that case I would have months 
left in my hands to seek out for somebody 
amongst our northern princes to send me over to 
America. But alas, it is now too late. ... Secondly, 
my fast friends in Rajputana would keep me 
bound down to their sides if they get hold of me 
and would not let me go over to Europe. So my 
plan was to get hold of some new person without 
my friends’ knowledge. But this delay at Madras 
has dashed all my hopes to the ground, and with a 
deep sigh I give it up, and the Lord’s will be done! 
It is my ‘Praktana [fate]; nobody to blame. How- 
ever, you may be almost sure that I shall see you in 
a few days for a day or two in Madras and then go 
to Bangalore and thence to Ootacamund to see ‘if 
the Mysore Maharaja sends me up. ‘If> because 
you see I cannot be sure of any promise of a Dak- 
shini [southern] Raja. They are not ‘Rajputs. A 
Rajput would rather die than break his promise. 
However, man learns as he lives, and experience 
is the greatest teacher in the world.’ 


The Khetri Maharaja's letter not only clears the 
cloud over Ramnad Raja but also quells Swamiji’s 
apprehension that out of love his ‘fast friends in 
Rajputana would retain him from going abroad. 
The Khetri Maharaja in that same letter to his 
secretary clarifies: ‘I heartily agree with Swamiji’s 
views about going to Europe where he has such 
a grand point to aim at. I should never be selfish, 
but would be rather contented and happy if the 
world could derive any benefit from one whom I am 

fortunate and proud to call my Guru. 

Khetri Maharaja’s devotion towards his Guru 
was as grand as his status. It will not be out of 
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place to point out that Swamiji left his family to 
the care of Khetri Maharaja, who stepped into 
his domestic shoes as a caring elder brother, be 
it attending to their financial needs or otherwise. 
His Guru's family welfare was spiritually close to 
his heart though he was geographically distant! 
While Swamiji’s other monastic brethren took 
to holy wanderings, Swami Ramakrishnananda, 
the immovable asset and central pillar of the first 
Math, kept his keen eyes on the condition of 
Swamiji’s family in Kolkata and updated Khetri 
Maharaja through correspondence.’ Swamiji em- 
braced the whole world as his divine family but 
never ever neglected his earthly one! 

Great incarnations like Swamiji who had an 
apparel of physical form and psyche to fulfil a mis- 
sion on earth have been an astounding admixture 
of human-divine qualities. This moment they dis- 
play ordinary emotions and the next, they throw 
everything overboard and raise to the realm of the 
extraordinary divine hood—the Lord’ will be done. 

We can surmise from the above-quoted Swa- 
miji’s letter that Bhaskara Sethupathi’s refusal 
to contribute according to his prior promise, 
not only bulldozed the hopes of securing Swa- 
miji’s journey to the West but in the meanwhile 
also caused considerable delay to approach other 
sources, as it was feared then. On returning to 
Chennai from Hyderabad, gauging God’s will, 
Swamiji said to his disciples that hence he was 
going for the people and the poor and let the funds 
also come ‘from the people, whatever meagre the 
donations be.’ This was the reason behind the 
door-to-door campaign and it also let the com- 
moners into what was afoot. Understandably, on 
Swamiji’s triumphant return from the West, these 
people rejoiced it as their own victory in 1897. 

Now, it’s time to table what went wrong with 
the Raja of Ramnad! fa 

(To be continued) 
(References on page 652) 
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Sri Ramakrishna in Global Perspective 


A Few Takeaways from Sri Ramakrishna’s Biographies 


Dr Ruchira Mitra 


(Continued from the previous issue) 


Christopher Isherwood’s ‘Ramakrishna 
and His Disciples’ (1963), pub. Advaita 
Ashrama 


HRISTOPHER ISHERWOOD was an 
6 English-American novelist. Dating 

from his conversion to Vedanta in 1939, 
for four decades, his writings offer indication 
of a life engaged with spiritual inquiry. The 
book, Ramakrishna and His Disciples is largely 
based on The Gospel of Ramakrishna and Sri 
Ramakrishna: The Great Master. Recognising 
that his book’s primary audience was likely to 
be Ramakrishna devotees and a much larger 
proportion of sceptical Western readers, Isher- 
wood wrote the book while assuming his read- 
ers’ scepticism, but also making it clear that he 
believed Sri Ramakrishna to be an incarnation. 
From the first sentence, one sees Isherwood ac- 
commodating his readers’ incredulity: “This is 
the story of a phenomenon. ... A phenomenon 
is always a fact, an object of experience. This 
is how I shall try to approach Ramakrishna. 
(Disciples, 1] 

Whereas Muller and Rolland were distant 
admirers of Sri Ramakrishna, Isherwood had 
an intimate knowledge of Hinduism. Hence, 
he stands in a better position to write about Sri 
Ramakrishna. The ‘Preface’ to this book sums 
up the uniqueness of this book: ‘He approaches 
Ramakrishna with love and devotion just like 
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any Hindu and at the same time deals with his 
subject in the scientific spirit of a Western in- 
vestigator. [Disciples, ii] It is a well-organised 
book, covering the life of Sri Ramakrishna in 
approximate chronological order. The book 
was written at the request of his teacher Swami 
Prabhavananda. Later it was sponsored by the 
Ramakrishna Order. He changed the approach 
somewhat as it became the official biography of 
Sri Ramakrishna. 
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If a reader, who is not too familiar with 
Hindu thought, is looking for an introduc- 
tory book on Sri Ramakrishna that is an easy 
read, this book fits the bill. Isherwood explains 
many concepts of Hinduism as experienced by 
Sri Ramakrishna with much understanding. 
For example, he explains ‘spiritual experience’ 
[ibid., 14], Maya [15], samadhi [16], the distinc- 
tion between higher and lower samadhi [118], 
the shalagrama stone [17], incarnation of God 
[60; 94-98], Tantra and ‘left-handed Tantra’ 
[74-76], and the status of ‘psychic powers’ or 
miracles in Hinduism (‘Shun them like filthy 
excrement’) [90]. This he did especially for the 
benefit of those uninitiated to Hindu philo- 
sophy, and without which knowledge, it would 
be impossible to understand Sri Ramakrishna. 
Isherwood shows proficiency in grasping the 
basic tenets of Hinduism. So, he is able to accept 
the female God-head: ‘The Hindu, believing 
that the Godhead must by definition embody all 
possible functions, is logically brought to think 
of it as being both male and female. The female 
principle in the Godhead is known as Shakti, 
regarded as being the power of Brahman, while 
the male principle is Brahman itself? [48-49] 

With deep comprehension of the super-sen- 
suous topics, Isherwood discusses Sri Rama- 
krishna’s vision of Kali [65] and experience of 
nirvikalpa samadhi [117-20] during his Advaita 
sadhana. He gives an insightful explanation 
of why Sri Ramakrishna had to use the ‘sword 
of knowledge’ and ‘cut Mother in two pieces’ 
[118] to reach nirvikalpa samadhi: ‘Ramakrishna 
knew that Mother Kali was not other than Brah- 
man; yet, because of his great love for her, he 
was at first unable to accept this fact completely. 
.. Ramakrishna’s love for Kali was the last- 
remaining trace of dualism in his mind. When 
he could go beyond that, he could attain union 
with Brahman. [ibid.] 
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Isherwood avoids using words like ‘holy man; 
‘mystic, ‘saint, and ‘avatar’, because such words 
attract some readers while repel others. In order 
to remove misconceptions regarding mysticism, 
Isherwood emphasises the ordinary in Sri Rama- 
krishna’s life to show that his mystical experi- 
ences were an extension of what was inherent in 
ordinary human life, available to everyone if only 
they could open their hearts to it. 

Isherwood’s book became hugely popular 
among Sri Ramakrishna devotees and it attracted 
a sizable number of young men and women in 
the West, many of whom became lifelong devo- 
tees and a few among them eventually became 
monks of the Ramakrishna Order. 

Isherwood’s style is distinctively attractive 
yet simple. Thus, Ramakrishna and his Disciples 
served both as a social influence as well as a 
work of great literary merit, coming as it is from 
a writer of great repute. This is a fine biography, 
clearly a work of deep devotion. fone 

(To be continued) 


(References from page 650) 
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REVIEWS 


For review in PRABUDDHA BHARATA, 


publishers need to send two copies of their latest publications 


FERsee. The Ramayana of 
Parte ? aise Valmiki 
lhe ESB Edited and translated 
Ramayan : «by Robert P Goldman 
SSREGMAY and Sally J Sutherland 
Valmiki Goldman 


Princeton University Press, 
41 William Street, Princeton, 
New Jersey 08540, USA. Web- 
site: www.press.princeton.edu. 
2022. PB. 960 pp. ¢27.95. ISBN 
9780691206868. 


he Ramayana of Valmiki by Goldman et al. is 

a complete English translation of one of the 
great Hindu epic poems, which is styled as the 
adikavya, ‘the first poetry’, by the orthodox schol- 
arship. This book is based on an earlier seven- 
volume translation of the Valmiki Ramayana, 
serially published by Princeton University Press 
between 1984 and 2017. That was a critical edi- 
tion intended largely for a scholarly audience, and 
notable for its elaborate annotations and lengthy 
introductions. The present revision categorically 
avoids the dense intricacy associated with such 
scholarly treatises and focuses on directly pres- 
enting the reader with a readable English version 
of what is called ‘A Tale of Three Cities: Ayodhya, 
Kishkindha, and Lanka’ (p.20). 

‘About the Translation’ narrates the intrica- 
cies involved in translating the ancient epic poem 
into English. The pronounced ‘polysemy’ of San- 
skrit words, and a wide variety of sobriquets and 
epithets used for each character in the work, are 
just some of the challenges the translators had 
to face and sort out. Three decades of their close 
intimacy with practically every word of this an- 
cient scripture enabled the translators to gradually 
evolve their thinking ‘about various strategies of 
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translation and issues of consistency among all 
the seven volumes’ (p.45), which undoubtedly 
make the current volume a meritorious rendering. 

Translators show a kind of predilection for 
explaining even minute details involved in their 
undertaking (“In English, we tend to separate the 
two parts...” Introduction, p.4), which suggests 
the meticulous care they accorded to the work. 
The techniques employed in this translation are 
capable of grasping the charm and richness of the 
Sanskrit style of narration. They inspire the reader 
to have a feel of the taste and texture of the ori- 
ginal. Nearly no word is omitted in the work, and 
the inclusion of an extra word has sufficient rea- 
son for being there. 

Nevertheless, unconventional translations 
of certain expressions could have been avoided 
(ref. “bull among men’ p.825). “‘Purusarsabha’ 
and similar usages always mean ‘greatest among 
men’ to the ear ofa person who breathes Sanskrit. 
‘Simhasardilanagadyah pumsi srestharthavacakap’, 
says Amarakosa. Mark the choice of the word 
“-vacakah’ which restricts the direct meaning of 
words like a lion in this kind of compounds to 
‘the best’ or ‘the greatest. Conversely, how would 
one translate ‘the Pope issued a bull’ into Sanskrit? 
Could it be ‘paramapitd rsabham aghosayat’? 

And there is no rhyme and reason to describe 
a harmless ascetic woman as ‘cunning’ (p.53). The 
verse extols Sabari through the mouth of Ka- 
bandha who asked Rama to meet the woman saint. 

The word ‘-nipund should mean ‘skillful’ or 
‘perfect’ because of the close proximity of the 
word ‘dharma and also since the context is that 
of eulogy. But the translation says ‘she is cunning 
in all ways of righteousness’! The word in ques- 
tion doesn’t carry any negative connotation in 
this book, since the same word is employed (and 
quite rightly so) for Manthara as well (ref. ‘cun- 
ning maidservant, Manthara... p.24). 
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However, even without reading between the 
lines, a respectful attitude towards what the 
Ramayana represents to a practising Hindu is 
palpable throughout the translation. Translators 
are careful not to bluntly treat the Sanskrit text 
as just a specimen of ancient literature. Keeping 
in line with the traditional belief among Hindu 
scholars, the Ramayana is described in the Intro- 
duction as the fons et origo of the genre of texts 
meant for delight and edification. We can feel 
an ‘overt awareness’ on the part of the translators 
regarding the Ramayana as a holy scripture of a 
living spiritual tradition: 


With the exception of what are regarded in some 
quarters as a few ethically controversial episodes 
involving his treatment of his wife, his killing 
of the monkey king V4lin, and his execution of 
Sambuka, Rama is held up as a paragon of virtue, 
both for Valmiki and for his audiences down to 
the present day. He is, of course, one of the prin- 
cipal incarnations of Lord Visnu, the Supreme 


(Continued from page 646) 


aifuetad aa H eH aed 
MAI-Ael-AS-ATAS FSA. | 


aie FATS aitet- 


amici adhidaivikam AA nadma means 4 
devam elements of Nature HRA adhikrtya rela- 
ting to Ada vartate exists 8A iti thus 
adhidaivikam relating to forces of Nature tla Sita 
cold 81 dtapa [scorching] heat of the sun 41d 
vata wind [gale, storm, etc.] @¥ varsa rain (floods, 


(Continued from page 647) 
We have accordingly changed our title-page, 


and have also thought it wise to reduce the size 
of the paper slightly, and added four pages to its 
former bulk, making some other small improve- 
ments, while we keep the rate of subscription all 
the same low figure of Re.1.8, a year. 

We have also deemed it necessary to replace 
the old motto by another, which appeared to us 
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Being, who in age after age comes to earth to rid 
the world of some enormous evil (p.20). 


It is satisfying to note that modern oriental- 
ists understand the need of being unbiased to- 
wards transitory notions of social morality, if the 
essential value of any piece of art and literature 
has to be deciphered through their study. A so- 
cio-political criticism of the text by today’s stan- 
dards is also fine and has value in its own place, 
but it can’t introduce us to the world of Valmiki’s 
Ramayana. Even when we negate the historicity of 
the literary theme, there is still the unmistakable 
vibrant poetic imagery, evermore real than the 
outer world so far as a true connoisseur is con- 
cerned. Poet is a seer who can create a world of 
his own. None is admitted into that theatre of 
pure aesthetic delight unless an equally refined 
vision is attained as a result of one’s temperament 
and training. 

Swami Vedarthananda 
Acharya, Probationers’ Training Centre, Belur Math 


etc.] Iga vaidyuta |calamity] relating to lightning 
Me adi etc. FA dubkham misery. 


Adhidaivikam means relating to elements of 
Nature, [that is,] misery originating from forces 
of Nature [such as] cold, [scorching ] heat of the 
sun, wind [gale, storm, etc.], rain [floods, etc.], 


[calamity] relating to lightning, etc. as 
(To be continued) 


more fitting to the aim and nature of the work, 
Prabuddha Bharata has before it. The English 
rendering which we publish of it, is, as the reader 
will observe, not literal. It is a free, running trans- 
lation of the sense, couched in the vigorous 
words of the Swami Vivekananda—for as many 
readers will probably recollect, it is taken from 
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one of his lectures. ow 
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REPORTS 


Ramakrishna Mission, Kalyani, West Bengal 


Headquarters 

Ms Eleonora Dimitrova, Ambassador of Bul- 
garia to India, visited Belur Math on 2 June, Mr 
Arif Mohammad Khan, Governor of Kerala, 
on 6 June, and Mr Biswanath Somadder, Chief 
Justice of Sikkim High Court, on 16 June. 


New Mission Centre 


Sri Sri Ramakrishna Seva Sangha, Kalyani, 
was taken over by the Ramakrishna Mission 
last month, following which a new branch of 
the Mission was started there. The address of 
the centre is ‘Ramakrishna Mission, B-8, Civic 
Centre, P.O. Kalyani, Dist. Nadia, West Bengal 
741235, phone number: 9875536709, and email 
id: <kalyani@rkmm.org>. The Seva Sangha was 
founded in 1970. 


New Math Sub-Centre 


Centro Ramakrishna Vedanta—Brasilia, lo- 
cated in the capital of Brazil, has been made a 
sub-centre of our $40 Paulo Ashrama, Brazil. 
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Shrine at Centro Ramakrishna Vedanta, Brasilia 


Its address is ‘Centro Ramakrishna Vedanta— 
Brasilia, SRIA QI 9, Conjunto F, Casa 65— 
Guara I, Brasilia—DF, 71020-068, Brazil’ 
phone number: +55 (61) 994207762, email 
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id: <vedantadf@gmail.com>, and website: 
<vedantabrasilia.org.br>. It was started in 2011. 


News of Branch Centres 


Srimat Swami Suhitanandaji Maharaj, Vice- 
President, Ramakrishna Math and Ramakrishna 
Mission, dedicated the newly built dining hall at 
Ramakrishna Kutir, Almora on 24 May. 

Swami Suvirananda, General Secretary, 
Ramakrishna Math and Ramakrishna Mission, 
inaugurated Hirak Jayanti Bhavan, the newly 
built annex to the Multipurpose School of 
Ramakrishna Mission, Kamarpukur, on 4 June. 
On the same day, the higher secondary section and 
a STEM laboratory were also opened at the school. 
Many dignitaries including the local MP and MLA 
spoke in the public meeting held that day. 

A new building for the Middle School at 
Kutul tribal development centre of Ramakrishna 
Mission Ashrama, Narainpur was dedicated 
on 14 June. The football team of the ashrama 
school won the Chhattisgarh Champion title 
in the Men’s Football League conducted by 
Chhattisgarh Football Academy. 

Srimat Swami Gautamanandaji Maharaj, 
Vice-President, Ramakrishna Math and 
Ramakrishna Mission, inaugurated the 
higher secondary section and a STEM labora- 
tory at the school of Ramakrishna Mission, 
Malliankaranai on 20 June. 

Srimat Swami Girishanandaji Maharaj, Vice- 
President, Ramakrishna Math and Ramakrishna 
Mission, dedicated the newly built monks’ 
quarters named ‘Sri Ma Sarada Devi Bhavan’ at 
Ramakrishna Mission Vivekananda Society, 
Jamshedpur on 21 June. 

Vivekananda Centenary College of 
Ramakrishna Mission Boys’ Home, Rahara 
was awarded Shiksha Shreshtha Samman by ABP 
Ananda, a Bengali TV news channel. A certifi- 
cate and a memento were presented on 8 June. 


Prabuddha Bharata August 2023 


Dr V Muraleedharan, Union Minister of 
State for External Affairs and Parliamentary 
Affairs of India, visited Ramakrishna Mission, 
Malaysia along with the High Commissioner 
and Deputy High Commissioner of India in 
Malaysia, on 1 June. 

Four of our degree colleges secured 
distinguished positions in the India Rankings 
2023 announced by the National Institutional 
Ranking Framework (NIRF), Ministry of Edu- 
cation, Government of India: Vivekananda 
Centenary College (Rahara)—National Rank 
(NR):8, State Rank (SR):2; Vidyamandira 
(Saradapitha)—NR:15, SR:3; Residential 
College (Narendrapur)—NR:19, SR:4; Arts 
and Science College (Coimbatore Mission) — 
NR:71, SR:24. 

Ramakrishna Mission Sevashrama, Luc- 
know observed the International Nurses Day 
on 12 May. 

Ramakrishna Mission Ashrama, Salem dis- 
tributed buttermilk among 2,000 devotees on 
30 May on the occasion of a chariot festival in 
Yercaud in Salem district. 

On the sacred occasion of Jagannath Ratha 
Yatra in Puri, Ramakrishna Math, Puri served 
lemonade and drinking water to 12,500 pilgrims 
from 20 to 28 June. Ramakrishna Mission 
Ashrama, Puri served 1,430 litres of lemonade 
to pilgrims during the same period. 

Ramakrishna Math, Ahmedabad served 
energy drinks and drinking water to 6,000 de- 
votees taking part in the Ratha Yatra festival in 
Ahmedabad on 20 June. 

International Yoga Day (21 June) was observed 
at the following centres: Chengam, Chennai Math, 
Chennai Vidyapith, Halasuru, Hatamuniguda, 
Jammu, Kadapa, Kalady, Karimganj, Lucknow, 
Madurai, Naora, Narainpur, Ponnampet, Port 
Blair, Ranchi Morabadi, RK MVERI, Seva Pratish- 
than, Thanjavur, and Visakhapatnam. 
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Charitable Hospital at Advaita Ashrama, Mayavati—Regular Medical Activities and 


Special Medical Camps (April-June 2023) 


Established in 1903, Mayavati Charitable Hos- 
pital provides free medical assistance to thou- 
sands of people in the remote Himalayan region. 
Patients travel long distances, sometimes up to 
80 or 100 km, for prompt and compassionate 
care. The hospital offers consultations, treat- 
ments, tests, medicines, and admissions free of 
charge. Specialised medical camps are organised 
periodically with various specialists such as oph- 
thalmologists, surgeons, dentists, gynecologists, 
and more. Doctors who visit Advaita Ashrama 
as guests also volunteer their services as part of 
their spiritual practice. 

During the period from April 2023 to June 
2023, a total of 6,032 new patients and 3,634 
old patients received outpatient care for various 


ailments at the Mayavati Charitable Hospital. 
Among them were 4,279 male patients, 4,689 
female patients, and 698 children. Eye-related 
treatments and surgery were provided to 239 
males, 309 females, and 5 children. Surgical 
procedures were performed on 745 males, 913 
females, and 62 children. The hospital also con- 
ducted camps for chest, dental, skin, ENT, gyne- 
cology, orthopedics, oncology, general medicine, 
and homeopathy, benefitting 1,073 males, 1,107 
females, and 147 children, who received free con- 
sultation, treatment, and surgery if necessary. 
Furthermore, a mobile medical van with 14 
doctors visited surrounding villages, offering 
free consultations and medicines to 151 males, 
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205 females, and 63 children. fe 
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New Ramakrishna Math Centre in Purnega, Bihar 
G@ hamble appeal 


Ramakrishna Math, Purnea was affiliated with Belur Math in 2020. The private Ashrama 
was started by Holy Mother’s disciple Swami Mahadevananda ji in 1927. The Centre has 
a universal Ramakrishna Uembiece and Basanti Durga Puja Mandap where Rev. Ramamay 

: vay Maharaj (Swami Gourishwarananda, Holy Mother's 
disciple) performed the first Basanti Durga Puja. 
Tantra Dharak was Swami Gadadharananda (a disciple 
of Mahapurush Maharaj). 

Since all the structures except the temple are too 
old, a Master Plan has been designed to facilitate 
the centre as a full-fledged working centre capable 
of accommodating all kinds of service activities. 
It has four parts: 


Proposed Project Floor Plinth Area(sqm.) Estimated Cost 
Bhakta Niwas 545.739 = 2.19 crores 
Office and Student Study Block 882.756 = 4.07 crores 
Sadhu Niwas 1195.425 = 4.76 crores. 
Puja Bhandar, Sevak Quarters, 

Dispensary and Public Toilet 1 191.17 = 77.29 Lakhs 


Apart from these, Daily Worship and Service of God (in religious festivals), Basanti Durga 
Puja, Sadhu-Seva and Bhakta-Seva, Homeopathy Dispensary, Tailoring Centre, Library, Values 
education and Youth Orientation are the activities. To conduct all these activities properly 
extra fund required is = 50 Lakhs. A Total Sum @ 12.3 crores approx. is required. 

We appeal to one and all to come forward and contribute generously a portion of 
your income in building up the RK Math, Purnea, a noble cause of Swami Vivekananda to 
serve our society in this Simanchal area, and be blessed. Donations, however small, will be 
gratefully accepted and acknowledged. 

A detailed appeal can be seen on our website https://purnea.rkmm.org and donations can 
be sent online through our website. Please send an email to purnea@rkmm.org providing 
your ID photo/scan copy, full address, and the purpose of your donation. All donations are 
exempted u/s 80G of IT Act. 


Our bank Details are: RAMAKRISHNA MATH PURNEA 
PNB(MATH)A/C 0051010238472, IFSC: PUNBO005120 
& SBI(BAZAR)A/C 38921582355, IFSC: SBINO001236 
Our UPI ID : ramkrishnamath4095@sbi 


May Bhagavan Sri Ramakrishna, Ma Sarada Devi, and Swamiji bless all for serving humanity. 
Yours in Sri Ramakrishna 


Ramakeishna Math Swami Jitendrananda 
Bhatta Bazar, Purnea, Bihar-854301 Adhyaksha 

(A Branch centre of Ramakrishna Math, Belur Math, Howrah, W. B.) 

Contact No: 9588986194, 9462896477, Email: purnea@rkmm.org 

Website: Bee sellin rkmm. org YouTube: HU GAITERS RSIS 4G3 
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Newly Launched 
Prabauaddha Bharata Internet Grchives 


We are pleased to announce — in celebration of Prabuddha Bharata’s 
125th anniversary — the launch of Prabuddha Bharata Archives. This 
reader-friendly interface will enable scholars, devotees, and general 
readers to easily search and find any article or book review by title, 
word, or author which has been published in Prabuddha Bharata since 
its inception in 1896. 

Approximately five hundred thousand pages of the journal have 
already been uploaded to this search portal for the benefit of the general 
public and research scholars. 


To access the Prabuddha Bharata archives, please visit the link 
https://prabuddhabharataarchives.advaitaashrama.org . 


Prabuddha Bharata Archives 3 years Subscription Plans Rs. 399/- 


TRARRRER™ |Archives (©) 


ee 
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Advaita Ashrama is a_ branch 
Ramakrishna Math, Belur Math. It was founded 
by Swami Vivekananda in 1899 at Mayavati in 
the Himalayas. It is the premier publication 
house of the Ramakrishna Order. For more than 
a century Advaita Ashrama has been spreading 
the message of Advaita Vedanta all over the 
world through publication of books on Vedanta. 

Advaita Vedanta is the core ideology of Hindu 
Dharma. 

In 1920, the publication work of the 
Ashrama was shifted from Mayavati in the Himalayas to Kolkata, where it changed places four 
times before it settled down in 1960 in a small building at 5 Dehi Entally Road. In recent decades, 
the Ashrama has been facing difficulties in conducting its activities efficiently due to an acute 
shortage of space. Hence arose the dire need to construct a new building on our adjacent plot of 
land at 36 Ananda Palit Road. 

This new building is going to be a ground-plus-six-storied structure. It will have a vast area 
for the stocking of printed books and publication related activities. Every department will have 
its individual office space. There will be a spacious sales section, a 400-seat auditorium to hold 
regular classes for the benefit of all, a meditation hall for devotees and visitors, a monks’ quarter, 
a staff quarter, rooms for guests, and rooms to conduct educational and character development 
activities for the local youth. 

The estimated cost of this project is rupees 42 crores. With the help of donations coming 
from large-hearted devotees, we have been able to collect till now around rupees 17 crores. To 
complete the work, we need additional funds of approximately rupees 25 crores. 

We therefore appeal to all the devotees and admirers of Swami Vivekananda to come for- 
ward and help us complete this project by making donations to whatever extent possible. The 
foundation stone for this project was laid on 30 March 2022 and we expect the work to be com- 
pleted within three years. Every rupee or dollar donated by you will be furthering the cause of 
Hindu Dharma and Swami Vivekananda. 

Donations to Advaita Ashrama are eligible for Income Tax exemption u/s 80G (5) (vi) of IT Act, 
1961. Indian citizens can donate online through our website: https://advaitaashrama.org/donate. 

Our bank details for donations by Indian citizens only (strictly) towards New Building 
Construction : Bandhan Bank, CIT Road Branch P-8, CIT Road, Kolkata 700014 ia 

A/c Name: Advaita Ashrama; A/c No: 50190020938949; IFSC: BDBLO001843 

Please send us an email to mail@advaitaashrama.org in case of online transfer / ae 
NEFT providing your full address, phone number, and PAN. 

Foreign citizens may write to us at mail@advaitaashrama.org to know Wire Transfer details. 


Yours in OM, 


Advaita _Ashrama. Bis Jb danen do 


(Publication House of Ramakrishna Math) Swami Shuddhidananda 
5 Dehi Entally Road,Kolkata 700 014 (Adhyaksha) 


Ph: (+91) 7439664481 / 7603067067 


Update of Construction work of 
Advaita Ashrama’s New Building—April 2023 


~} Dear Donors, Friends and Well-wishers, 


You are aware that the construction work of Advaita Ashrama’s 

+ new building in Kolkata had commenced in the month of May 2022. 
In the last eleven months, foundation work of “B” wing has been com- 
pleted and RCC slab for two floors has been cast. The RCC work of the 
remaining five floors is expected to take another five months. In “A” 
wing about 85% of the piling work has been completed a few months 

} ago. The work on this wing is presently halted for operational reasons 
while we await further fund collection. 

Till date we have spent approximately Rs. 6,07,00,000/- (Rupees six 
crore seven lakh only) for the above work. All this has been made pos- 
sible by the generous and munificent donations made by thousands of 

| well-wishers and noble souls like you, who have been great supporters 
of Swami Vivekananda and his mission. 

You may recall that out of the total outlay of Rs. 42 crores, Advaita 
Ashrama had collected Rs. 17 crores over several years before the pro- 
ject had started. We had appealed to devotees, friends, well-wishers 
and the public for another 25 crores for the completion of this project. 

| So far we have received donations amounting to Rs. 2.75 crores (Rupees 
two crore seventy five lakh only) from numerous devotees and well- 
wishers. 

We take this opportunity to thank you all heartily for your invalu- 
| able support. May the blessings of Sri Ramakrishna be on all of you, is 
} our heartfelt prayer. 

Yours in Sri Ramakrishna 


ee dd Ke a nen y a 
~ swami Shudd 
Adhyaksha, Advaita Ashrama, Mayavat' 
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The best guide in life is strength. In religion, 
as in all other matters, discard everything 
that weakens you, have nothing to do 
with tt. 


— Swami Vivekananda 
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